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ABSTRACT 

The spread of Islam has increased the need for accurate translations of Qur‘an from Arabic to 

English, underscoring the responsibility of Arab Muslims familiar with both languages to 

advance research in this field to ensure faithful translation of the Holy Text‘s meanings. This 

study addresses the linguistic complexities inherent in the Arabic language, and their 

contribution to semantic loss in Qur‘an translation. It aims to analyze the translation of Surah 

Al-Qasas by Muhammad Muhsin Khan & Muhammad Taqi-ud-Din Al-Hilali, and seeks to 

assess the extent to which the target text preserves the intended meaning of the source text 

with reference to Ibn Kathir‘s interpretation. This exploratory research adopts the qualitative 

method exemplified in a contrastive analytical approach along with Skopos theory of 

translation as a theoretical framework to guide the research process and interpretations of the 

findings. The methodology involved selecting and analyzing twelve verses from the Surah to 

uncover syntactic, lexical, and semantic discrepancies. The research findings indicate that the 

translation of Qur‘an into English encounters numerous challenges rooted in the peculiarities 

of the Arabic language. As the translation accuracy is significantly influenced by the 

consideration of the target readers‘ cultural background and the verses‘ historical aspects as 

well, the study concludes that a more nuanced translation is essential to preserve the integrity 

of Qur‘anic texts‘ meanings. 

Key Words: Qur‘an; Qur‘anic verse; Surah Al-Qasas; translation; semantics; semantic loss; 

linguistic difficulties 
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 ٍيخض

 

ِغإ١ٌٚخ اٌؼشة اٌّغ١ٍّٓ  صاد ِٓ بٌِّمشآْ اٌىش٠ُ، ؼبٟٔ اّأدٜ أزشبس ا٦علاَ ئٌٝ ص٠بدح اٌحبخخ ئٌٝ رشخّخ دل١مخ ٌ

رزٕبٚي ٘زٖ اٌذساعخ . ٔظٛطٗ ٌّؼبٟٔ حبفظخاٌّطٍؼ١ٓ ػٍٝ اٌٍغز١ٓ فٟ رط٠ٛش اٌجحث فٟ ٘زا اٌّدبي ٌضّبْ رشخّخ 

ٙذف ئٌٝ رٚ  .اٌذلاٌٟ فٟ رشخّخ اٌمشآْ اٌىش٠ُ فمذاْ اٌّؼٕٝاٌزؼم١ذاد اٌٍغ٠ٛخ اٌىبِٕخ فٟ اٌٍغخ اٌؼشث١خ، ِٚغبّ٘زٙب فٟ 

غؼٝ ئٌٝ رم١١ُ ِذٜ احزفبظ إٌض ر أٔٙب ح١ث  .رح١ًٍ رشخّخ عٛسح اٌمظض ٌّحّذ ِحغٓ خبْ ِٚحّذ رمٟ اٌذ٠ٓ اٌٙلاٌٟ

٠ٚؼزّذ اٌجحث الاعزىشبفٟ إٌّٙح إٌٛػٟ،   .اٌٙذف ثبٌّؼٕٝ اٌّمظٛد ِٓ إٌض اٌّظذس ثبٌشخٛع ئٌٝ رفغ١ش اثٓ وث١ش

  .خ عىٛثٛط ٌٍزشخّخ واطبس ٔظشٞ ٌزٛخ١ٗ ػ١ٍّخ اٌجحث ٚرفغ١شاد إٌزبئحٚإٌّٙح اٌزح١ٍٍٟ اٌزمبثٍٟ ئٌٝ خبٔت ٔظش٠

رش١ش ٔزبئح   .رضّٕذ إٌّٙد١خ اخز١بس ٚرح١ًٍ اثٕزٟ ػششح آ٠خ ِٓ اٌغٛسح ٌىشف اٌزٕبلضبد إٌح٠ٛخ ٚاٌّؼد١ّخ ٚاٌذلا١ٌخ

ح١ث   .خفٟ خظٛط١بد اٌٍغخ اٌؼشث١اٌجحث ئٌٝ أْ رشخّخ اٌمشآْ اٌىش٠ُ ئٌٝ اٌٍغخ ا٦ٔد١ٍض٠خ رٛاخٗ رحذ٠بد ػذ٠ذح ِزأطٍخ 

 خٍظذاعز  .أْ دلخ اٌزشخّخ رزأثش ثشىً وج١ش ثّشاػبح اٌخٍف١خ اٌثمبف١خ ٌٍمشاء اٌّغزٙذف١ٓ ٚاٌدٛأت اٌزبس٠خ١خ ٠٣ٌبد

 .إٌظٛص اٌمشآ١ٔخ ِؼبٟٔ ٌٍحفبظ ػٍٝ علاِخضشٚس٠خ اٌزشخّخ ا٤وثش دلخ  أْ اٌذساعخ

 .خغب١ٔاٌظؼٛثبد اٌٍفمذاْ اٌّؼٕٝ؛ اٌذلالاد؛  ػٍُ اٌزشخّخ؛؛ عٛسح اٌمظضاٌمشآْ؛ ا٠٢خ اٌمشآ١ٔخ؛  ّبد اٌّفزبح١خ:اٌىٍ
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General Introduction 

1. Research background 

The word Qur‘an refers to the glorious book of Islam. It is the divinely revealed 

word of Allah, given to Prophet Mohammed by the archangel Gabriel Peace Be Upon Them. 

Qur‘an is more than a religious text for Muslims; it serves as an inclusive manual directing 

them toward living a virtuous life. This significance of Qur‘an, particularly relevant to both 

life (Dunia) and the Hereafter (Akhira), led to an increased demand for translated versions, 

largely due to the growing number of non-Arabic speakers converting to Islam. 

Due to the richness of the Arabic language, in which the Holy book was revealed, 

Qur‘an translators often encounter linguistic challenges that contribute to the loss of its 

profound meanings. These challenges often lead to mistranslations or deviations from the 

exact meaning of Qur‘anic texts since Arabic words or Islamic bound terms generally lack 

direct counterparts in the target language. Hence, a single Arabic word can have several 

shades of meaning, as seen in numerous instances in Qur‘an. Izutsu (2002) highlighted an 

instance of the Arabic term “kufr” which, in Arabic, not only signifies disbelief but also 

embodies ingratitude (p.26). Therefore, the miraculous nature of Qur‘an necessitates 

extensive study and significant efforts to faithfully interpret its genuine intended meaning, 

aiming to prevent distortion and semantic loss. 

2. Problem statement   

The rapid expansion of Islam in Europe has emerged as one of the foremost concerns 

for European leaders, particularly in light of the ongoing aggression against the Gaza Strip. 

Muslims proficient in languages have a duty to conduct research in this field, ensuring the 

Qur‘an‘s accessibility to target cultures. The Holy Qur‘an holds immense significance in 

Islam as the divine word of Allah, which is considered inimitable and untranslatable in its true 

essence. Therefore, Qur‘an translators often encounter challenges due to the complexity of the 

Arabic language, resulting in deviations from its profound meanings. Several studies have 
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been conducted to address various issues and complexities in Qur‘an translation leading to 

semantic loss; therefore, the problem of this dissertation concerns practically the linguistic 

difficulties that lead to semantic loss in Qur‘an translation. By tackling this problem, the 

researchers seek to gain insights into the peculiarities of Arabic and the specific challenges it 

presents to translators. This research is crucial for improving the quality and accuracy of 

Qur‘an translations, ensuring faithful rendition to its core messages. 

 

3. Research Objectives  

In order to prevent the distortion of Qur‘anic sacred Texts and the deviation from its 

authentic interpretations, as well as the semantic loss in Qur‘an translation, it is crucial to 

investigate the challenges that lead to these issues, with the aim of preventing and reducing 

them. Through comparative and analytical approaches, the study aims to provide a detailed 

exploration of discrepancies between the Arabic text and the English translation of Surah Al-

Qasas by Khan & Al-Hilali. This is to provide insights into religious translation, and how the 

peculiarities of the Arabic language and the profound nature of Qur‘an can pose significant 

linguistic challenges complicating its translation and thereby resulting in semantic loss.  

 

4. Research questions and hypotheses 

This research aims to address the issue of how Arabic linguistic complexities 

influence Qur‘an translation. As part of this inquiry, the following questions are posed:   

Q1: What are the peculiarities of the Arabic language that are considered as quandaries for 

Quran translation? 

Q2: To what extent does the linguistic complexity of the Arabic language lead to semantic 

loss in Qur‘an translation?  
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Q3: What are the aspects that must be taken into consideration in Qur‘an translation in 

particular?  

In response to the research questions, the following hypotheses have been 

formulated: 

H1: The linguistic features of the Arabic language may arise as predicaments for Qur‘an 

translation. 

H2: The Arabic syntactic, lexical, semantic complexities arise as challenges in Qur‘an 

translation, leading to both partial and complete semantic losses of the Qur‘anic text‘s original 

meanings. 

H3: The cultural background of the target readers and the historical context of the Qur‘anic 

verses may influence the accuracy of Qur‘an translation. 

5. Significance of the study  

Darmawan (2017) emphasized the importance of research in the field of Qur‘anic 

translation. Qur‘an genuine meaning is alerted due to many factors, including the Arabic 

language‘s rich vocabulary and lexicon, in addition to its unique profound nature, as he 

asserted:  

There are many Islamic concepts, especially those contained in the Qur'an, that 

have been distorted…Therefore, … research on the Qur'an becomes very 

important … Because when this is not done as soon as possible, the Qur'an will 

only be a pile of words written in mushaf, but people will no longer know its 

original concepts. (p.117)  

                                                                                                  

Therefore, this study delves into the linguistic quandaries that occur in Quranic 

translation due to the Arabic peculiarities, resulting in semantic loss. In addition, it provides 

insights into the field of religious translation.  

6. Thesis layout 
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The dissertation consists of three chapters and starts with a general introduction. This 

latter provided a concise overview of the topic under investigation. The first chapter which is 

entitled ―Theoretical, Conceptual Frameworks and literature review‖ includes three sections. 

The first section deals with the theoretical framework of the study, in which Skopos theory 

and contrastive analysis are explained. The second section tackles the conceptual framework; 

it includes insights into Qur‘an translation, translation problems, factors influencing Qur‘an 

translation and the issue of semantic loss. The third section is devoted to the literature review 

and synthesis of previous relevant research. The second chapter, named ―Method and 

procedures‖, covers the research design, the data collection and procedures used for the 

analysis. In the last chapter, entitled ―Analysis and Discussion of the Results, and 

Interpretation of the Findings‖, the verses are analyzed and the research results are discussed, 

addressing the questions under investigation. In addition, this chapter tackles the implications 

of the study by emphasizing the significance of the research, the limitations encountered by 

the researchers during the research, and further suggestions as it proposed potential ideas for 

further exploration. 

7. Definition of key words 

Qur‟an: Is the sacred scripture of Islam. According to conventional Islamic belief, Qurʾān 

was revealed by the angel Gabriel to the Prophet Muhammad (peace be upon him) in the West 

Arabian towns of Mecca and Medina, beginning in 610 and ending with Muhammad‘s death 

in 632 CE (Sinai & Ringgren, 2024, para. 1). 

Quranic verse: The word verse ‗Aya‘ refers to Qur‘anic structure or construction, there are 

6616 verses in Qur‘an. Linguistically, it conveys several meanings: miracle, sign, ethical 

message, proofs (Abdul-Raof, 2001, p. 66). 

Surah Al-Qasas: The surah represents chapter 28 in Quran, it takes its name from verse 25 

where the word Al-Qasas occurs, the term Qasas means relating events in their proper 
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sequence, and it is a suitable title for the surah as it relates the detailed story of prophet Moses 

(Maududi, n.d. para. 1). 

Translation: Ghazala (2008) emphasized that ―translation generally refers to all the 

processes and methods used to render or transfer the meaning of the source language into the 

target language as closely, completely and accurately as possible‖ (p. 1).  

Semantics: semantics (from Greek sēmainein ‗to signify, show, signal‘). Partin defined 

semantics as the study of the meaning of linguistic expressions. In the 1950s, Toshihiko 

Izutsu began to employ semantics as an approach and method in the study of the Quranic 

world view (as cited in Darmawan, 2017, p. 114). 

Semantic loss: Abdelaal and Md Rashid (2015) defined semantic loss as an over or an under 

mistranslation of a source text (ST), which may result in partial or complete losses of meaning 

in the target text (TT) (p. 1). 

Linguistic difficulties: According Ali et al (2012) translating the Holy Qur‘an from Arabic 

into another language presents numerous linguistic challenges, as no two languages are 

identical in the meaning assigned to corresponding symbols or in the syntactic arrangements 

of these symbols into phrases and sentences. This process encounters lexical, syntactic, and 

semantic issues when conveying the meaning of the Holy Qur‘an into English (p. 585).   
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Chapter One: Theoretical, Conceptual Framework and Literature Review 

Introduction 

Translation is the process of transmitting the source text (henceforth ST) into 

the target text (henceforth TT), spanning the gap between the target audience and the 

source audience. It is a complex endeavor especially when it comes to translating 

religious texts such as Qur‘an. In this regard, Abdul-Raof (2001) emphasized that 

Qur‘an translation is a significant contribution to cross-cultural exchange and a 

valuable charity to mankind (p.01). Allah chose the Arabic language as a medium of 

revelation as the Quran itself states (Surah Az-zukhruf, verse 03), ―Indeed, We have 

sent it down as an Arabic Qur‟an,‖ 

In Arabic it is:  

لِووُنَ ﴿ كال الله ثـالى: ْـ َ وهكُُْ ث َـ ه ٍُ كصُْأنًَٓ ؾَصَتًَِّا م ويْاَ َـ نَه حَ
ّ
 ﴾ا

The revelation of Qur‘an in Arabic was a miracle for some Arab tribes; Qur‘an came 

in an eloquent language, surpassing human capability to produce its equivalent. As 

Allah affirmed that in his Holy book (Surah Al-Isra, verse 88), ―If the mankind and 

the jinn were together to produce the like of this Qur‟an, they could not produce 

the like thereof, even if they helped one another‖ 

In Arabic it is:   

 كال الله ثـالى:

شَا َٰ َُ وسُ وَامجِْنُّ ؿلََىٰ أَن ًبَثِوُا تِمِثلِْ 
ّ
َـتِ الَْ هئِِِ احْذمََ غٍ ػَِيًِرا﴾ ﴿كلُ م ْـ ضُُِمْ مِبَ ْـ َ املُْصْأنِٓ لََ ًبَثِوُنَ تِمِثلِْهِ وَموَْ كَانَ ت  

Watson (2007) considered Qur‘an to be inimitable, unable to be replicated in 

its rhetoric, impact, style, and refined language (p. 25). Qur‘an translations may 
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convey the general message rather than its depth, eloquence, precision, and spiritual 

impact and this limitation is due to many factors, including linguistic complexity, the 

distinctive features of the Arabic language, historical context, and cultural norms. That 

is to say, failure to consider these factors along with linguistic quandaries may result in 

semantic loss. 

This chapter is divided into three main sections. The first section discusses the 

theoretical framework, which adopted Skopos theory along with contrastive analysis. It also 

provides an overview about other translation theories, methods and procedures. The second 

part of this chapter introduces the conceptual framework, which covers the main concepts 

used in this research. This chapter concludes by providing a critical review in which four 

research studies related to the dissertation topic are selected. 

1.1 Theoretical framework 

This section delves into the theoretical framework of the study. However, it is 

essential to first provide an overview of translation theories, methods and procedures. 

1.1.1. Translation theories 

Translation theory is scholarly discipline that systematically analyses the target text 

in terms of the principles, methods, and techniques used in translating texts. Newmark (1988) 

in his A Textbook of Translation outlined the function of translation theory as follows: 

What translation theory does is, first, to identify and define a translation 

problem (no problem - no translation theory!); second, to indicate all the 

factors that have to be taken into account in solving the problem; third, to 

list all the possible translation procedures; finally, to recommend the 

most suitable translation procedure, plus the appropriate translation. (p. 

09) 

Based upon the above quote, the following lines will explore various theories of 

translation. Specifically, the following lines will delve into Eugene Nida‘s theory of 
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translation, aligned with the methods suggested by Newmark and the procedures proposed by 

Jean Paul Vinay and Jean Darbelnet: 

 

1.1.1.1 Eugene Nida‟s theory of translation 

Eugene A. Nida was an American linguist and Bible translator, known for his work 

in the field of translation theory and practice. From his practical experience as a Bible 

translator and educator in the field during the 1940s, he elucidated his theory of equivalence 

when he first published his two works, Toward a Science of Translation (1964) and The 

Theory and Practice of Translation by Nida and Taber (1969). Later, he incorporated 

Chomsky's generative-transformational grammar and semantic and pragmatic perspectives to 

establish a scientific framework for translation theory. 

Nida in 1964 defined his theory of equivalence, which prioritized two fundamental 

orientations, namely formal equivalence and dynamic equivalence. First, formal equivalence 

emphasizes a literal, word-for-word translation that seeks to maintain the fidelity to the 

structure and form of the source text as closely as possible. Second, dynamic equivalence 

focuses on conveying the meaning and intent of the source text to the target audience in a way 

that sounds natural in their language and culture. This theory highlighted the communicative 

function of language through dynamic equivalence, which later developed into functional 

equivalence (Moghtadi & Tajalli, 2014, p. 249). As analyzing text involves examining the 

text in terms of the methods used in translating it. The following lines will provide a 

comprehensive understanding about the translation methods. 

1.1.1.2 Translation methods 

Translation method refers to the way in which the translation process is done, the 

strategy used by the translator, literally or freely, the form or the message, the spirit or the 
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letter, the matter or the manner (Newmark, 1988, p. 45). Translation methods include both 

literal translation which mirrors the original text, and free translation which focuses on 

readability and cultural adaptation for the target audience. 

Newmark presented translation methods in a form of a flattened V diagram in his book A 

Textbook in Translation: 

SL emphasis                                                                                                             TL 

emphasis 

   Word-for-word translation                                                                        Adaptation 

       Literal translation                                                                         Free translation  

           Faithful translation                                                             Idiomatic translation 

               Semantic translation                                               Communicative translation 

1.1.1.2.1. Word-for-word translation 

Word for word translation or interlinear translation involves placing the TL 

below the SL words, maintaining the SL word order. Each word is translated 

individually without considering the context, and cultural words are translated literally 

(Newmark, 1988, p. 45). 

1.1.1.2.2. Literal translation 

 The SL grammatical constructions are converted to their nearest TL equivalent but 

the lexical words are again translated singly, out of context. As pre-translation process, this 

indicates the problem to be solved (Newmark, 1988, p. 46). In other words, literal translation 

is the rendering of words singly without any consideration to the context, and the TT closely 

follows the ST structure. 

1.1.1.2.3. Faithful translation 
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A faithful translation aims to transfer the exact contextual meaning of the ST within 

the TL grammatical boundaries. It retains cultural terms and maintains grammatical and 

lexical uniqueness (Newmark, 1988, p. 46). 

 

1.1.1.2.4. Semantic translation 

Semantic translation takes into consideration the aesthetic value, or the beautiful and 

natural flow of the source language; this approach may compromise on literal meaning to 

preserve assonance, word play, and repetition. It is flexible, creative, and intuitive (Newmark, 

1988, p. 46). 

1.1.1.2.5. Adaptation 

Adaptation is a free translation; it is commonly used in poetry and plays. It attempts 

to convert the source language culture to the target language culture (Newmark, 1988, p. 46). 

That is to say, this translation method takes into consideration the target audience background. 

1.1.1.2.6. Free translation 

According to Newmark (1988) free translation is the reproduction of the matter 

without the manner (p. 46). In other words, it is the rendering of the SL text to the TL text 

neglecting the original text features, the translated text is distinct in form, style, and content 

from the source text, the translator paraphrases the text. 

1.1.1.2.7. Idiomatic translation 

Idiomatic translation refers to the translation method that conveys the ―message‖ of 

the ST, often distorts nuances of meaning by colloquialisms and idioms that do not exist in 

the ST (Newmark, 1988, p. 47).  

1.1.1.2.8. Communicative translation 
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Communicative translation refers to the method in which the translator aims to 

communicate the contextual meaning of the ST in a manner that the TT is accepted and 

sounds natural to the target audience (Newmark, 1988, p. 47). Since analyzing a text requires 

examining it in terms of the various translation procedures used, the following lines will offer 

a thorough understanding of these translation procedures. 

1.1.1.3 . Translation procedures 

It was presented by two French scholars named Jean-Paul Vinay and Jean Darbelnet, 

who made notable contributions to the field of translation studies. Translation procedures are 

systematic techniques adopted by translators to transform a text from one language into 

another while preserving the same meaning, cultural nuances, and style. This work will 

discuss the seven procedures that Vinay and Darbelnet outlined in their seminal book, 

Stylistique Comparée du Français et de l’Anglais, published in 1958.  

1.1.1.3.1. Borrowing 

The first procedure is borrowing, which is the simplest technique used in translation. 

It involves taking a word from the source text and maintaining it in the target text (as cited in 

Charef, 2019, p. 13).  

1.1.1.3.2. Calque 

The second procedure is calque, which is a type of borrowing in which a word or 

expression is borrowed from the source text by transforming literally every element of the 

original text. Calque is also used to deal with names of international organizations. For 

example, ―United Nations‖ in English becomes ―Nation Unies‖ in French (as cited in Charef, 

2019, p. 13).  

1.1.1.3.3. Literal translation 
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The third procedure is literal translation, which refers to a word-for-word translation 

from the source language (SL) to the target language (TL) without considering the context or 

cultural differences of the source language. It focuses heavily on preserving the original 

expression rather than conveying the intended meaning. Word-for-word translation often 

occurs when switching between two languages that are considered to be part of the same 

family or culture. Vinay and Darbelnet provided the following example ―I left my spectacles 

on the table downstairs‖ becomes ―j'ai laissé mes lunettes sur la table en bas‖ (as cited in 

Charef, 2019, p. 13). However, Vinay and Darbelnet introduced oblique or indirect translation 

techniques, which address languages with distinct structural, grammatical, and stylistic 

elements. Translators employ oblique procedures to maintain the meaning of the source text. 

These procedures include:  

1.1.1.3.4. Transposition 

The fourth procedure is transposition, where the translator alters the grammatical 

structure within the source text. It can involve rearranging words or adjusting sentence 

structures to convey the same meaning effectively in the target language (as cited in Charef, 

2019, p. 14).  

1.1.1.3.5. Adaptation 

The fifth procedure is adaptation, which involves modifying elements of the source 

language to align them with the linguistic and cultural nuances of the target language. 

Additionally, it is applied when there is no equivalent in the target culture (as cited in Charef, 

2019, p. 14).  

1.1.1.3.6. Modulation 

The sixth procedure is modulation, which is the process of expressing the same 

meaning differently in the target language. The translator adopts the form, tone, and style of 



  

13 
 

the source language to align with the language and cultural conventions of the target 

language. Hardin & Picot stated that ―a change in point of view that allow us to express a 

phenomenon in a different way‖ (as cited in Charef, 2019, p. 14).  

1.1.1.3.7. Reformulation or equivalence 

The seventh procedure is reformulation or Equivalence, which is a technique often 

employed in the process of translating names of institutions, idiomatic expressions or 

proverbs. Translators use different wording to transform the same intended meaning  (as cited 

in Charef, 2019, p.14).  

1.1.2. The Theoretical framework of the study 

To establish a comprehensive theoretical framework, the study will incorporate both 

Skopos theory and Contrastive Analysis theory. Subsequently, the forthcoming lines will 

provide an overview of these theories to facilitate a deeper understanding, next to the rationale 

behind the selection of the adopted theories. 

1.1.2.1. Overview of Skopos theory 

The term skopos, which is a Greek word meaning purpose or aim, defined the core 

concept of Skopos theory, also known as the functional approach to translation. This theory 

fundamentally reshaped translation as a more functionally based activity rather than a purely 

linguistic one. As Schaeffner (2013) asserted, ―Skopos theory reflects a general shift from 

predominately linguistic and rather formal translation theories to a more functionally and 

socioculturally oriented concept of translation‖ (p. 1).  

The Skopos theory was first introduced by the German translation scholars Hans J. 

Vermeer and Katharina Reiss in the late 1970s in their book Grundlegung einer allgemeinen 

Translationstheorie, and was later translated into English for the first time in 1984 as 

Towards a General Theory of Translational Action: Skopos theory explained by Christiane 
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Nord. This approach is guided by three fundamental rules: the Skopos rule, the coherence 

rule, and the fidelity rule. The Skopos rule is the cornerstone of Skopos theory, asserting that 

the purpose or intention of the translation determines the translation strategy and approach. 

The coherence rule emphasizes the importance of maintaining coherence and cohesion in the 

translated text, and it has two types: Intratextual coherence which refers to the coherence 

within the translated text itself. Intertextual coherence, on the other hand, pertains to the 

coherence between the translated text and other texts in its context. The fidelity rule highlights 

the translator‘s responsibility to maintain fidelity or faithfulness to the source text. 

As Nord (2014) initiated in her book Towards a General Theory of Translational Action: 

Skopos theory explained: 

The first part of the book was written by Vermeer and explains the 

theoretical foundations and basic principles of skopos theory as a general 

theory of translation and interpreting or ‗translational action‘, whereas 

the second part, penned by Katharina Reiss, seeks to integrate her text-

typological approach. (p. i) 

The following lines will provide definitions for each concept to enhance their 

comprehensiveness. 

1.1.2.1.1. Translational action 

Hans J. Vermeer‘s translational action theory underscores the purposeful nature of 

translation. He emphasizes the importance of considering factors such as the audience and 

cultural context to create a translation that serves their intended purpose and function. As 

asserted by Nord (2014) ―Translational action is not only a linguistic but also a cultural 

transfer‖ (p. 3); also, she added that every translational action is determined by its purpose or 

skopos (p. 90). Moreover, Translational action seeks translation that closely matches the 

original text in conveying both meaning and structure. As elucidated by Nord (2014), the 

translated text should strive to be functionally and formally as close to the source text as 

possible (p. 81). Venuti (2000) also stated that ―any form of translational action, including 
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therefore translation itself, may be conceived as an action, as the name implies. Any action 

has an aim, a purpose‖ (p. 221). In summary, every decision and action taken by the translator 

should align with the intended purpose of the translation.  

1.1.2.1.2. Text-typological approach 

Katharina Reiss‘s text typological approach, initially introduced in 1971, aims to 

classify various types of text according to their communicative functions and structures, 

ensuring that the translated text effectively conveys the same intended message, tone, and 

stylistic features as the source text. As Nord (2014) asserted: 

The translation strategies applied to individual text elements will differ 

depending on the text type to which a particular source text is assigned 

because the target text is supposed to represent the same text type as the 

source text, at least where the aim of the translation process is an 

invariance of function. (p. 181) 

Furthermore, the theory ensures that the TT should be suitable for the target audience and 

cultural context. Reiss integrated her approach as a specific theory within the broader context 

of Vermeer‘s translational action theory, specifically emphasizing cases where the purpose of 

translation, or Skopos, requires equivalence of function between both ST and TT. Through 

this integration, Reiss expanded upon Vermeer‘s work, enriching the understanding of 

translation as a purpose-driven activity guided by the Skopos or translation purpose. 

1.1.2.2. Overview of contrastive analysis 

Keshavarz (2012) states that ―contrastive analysis is the systematic study of a pair of 

languages in order to identify their structural differences and similarities, often used for 

translation and teaching purposes‖ (p. 5). That is to say, two languages are compared and 

contrasted with an aim of assisting language learners by identifying the areas of difficulty 

they may face in learning the target language. He also emphasized that ―CA has also been 

used as a tool in translation theory to investigate problems of equivalence‖ (Keshavarz, 2012, 

p. 5). 
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1.1.2.2.1. Types of contrastive analysis studies  

There are two types of contrastive studies: theoretical studies and applied studies. 

They are thoroughly explained in what follows. 

As far as the former is concerned, according to Fisiak (1981)‖ theoretical contrastive 

studies give an exhaustive account of the differences and similarities between two or more 

languages, provide an adequate model for their comparison and determine how and which 

elements are comparable. Thus, defining such notions or ideas as congruence, equivalence, 

and correspondence‖ (p. 2). 

The latter, known as applied contrastive studies, are part of applied linguistics, they 

are concerned with practical issues in language learning and translation. It aims to prevent 

interference errors in foreign language acquisition, aid in interlingual transfer in translation 

process, facilitate the identification of lexical equivalence in bilingual dictionaries, and 

elucidate why certain aspects of the target language are difficult to acquire than others (Fisiak, 

1981, p. 02). 

In other words, theoretical contrastive linguistics focuses on developing models for 

language analysis, describing languages, and exploring the similarities and differences 

between them; while applied contrastive linguistics aims at examining language for practical 

purposes such as bilingual education, translation, or other practical purposes. 

1.1.2.3. The Rationale behind the theoretical framework 

The selection of Skopos Theory and Contrastive Analysis as the theoretical 

frameworks for this study is underpinned by their relevance and applicability in addressing 

the linguistic quandaries leading to semantic loss in Quran translation. 

Skopos Theory provides a holistic framework for understanding translation as a 

purposeful communication. It highlights how the purpose or function of the source text, as 
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intended by its producer, shapes translation decisions, stressing on the significance of 

considering the target audience‘s expectations and cultural backgrounds. Additionally, the 

theory offers a strategic approach to address linguistic challenges and ensure semantic 

accuracy in Quran translation. 

Contrastive Analysis provides a systematic method for identifying and addressing 

linguistic discrepancies that may lead to semantic loss in translation. By analyzing the 

structural, lexical, and cultural differences between the source language and the target 

language. Contrastive Analysis enables translators to make informed decisions that preserve 

the semantic integrity of the Quranic verses. 

In sum, Skopos Theory provides a strategic orientation by focusing on the source 

text‘s intended function and purpose, while Contrastive Analysis offers a systematic approach 

to identify the linguistic variations between the source and target texts and languages. 

Together, these frameworks offer a comprehensive lens through which to examine the 

linguistic quandaries leading to semantic loss in Quran translation. 

1.2 Conceptual framework 

This section will provide a comprehensive conceptual foundation for the 

complexities of Quran translation. It encompasses various dimensions, including insights into 

Quran translation, translation problems, factors influencing Quran translation and the issue of 

semantic loss. Through this exploration, this section will shed light on the challenges and 

considerations involved in Quran translation. 

1.2.1. Quran translation 

1.2.1.1. The Holy Qur‟an 

The word Qur‘an is derived from the verbal noun لشاءح: qirā‘ah, meaning ―reading‖ 

(Abdul-Raof, 2001, p. 61), as it is mentioned in Suarh Al-Qiyamah, verse 18: “And when We 
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have recited it to you ]O Muhammad through Jibrail (Gabriel)  [ , then follow its (the 

Qur‟an‟s recitation.)” 

In Arabic it is:  

هبِؽْ كصُْأهََٓ ُ﴾﴿ كال الله ثـالى: ٍُ فاَث ذَا كصََأِنََ
ّ
فاَ  

The word Qur‘an is labeled in different words for instance:    

 /The criterionاىفشقاُ، /The manifest bookاىنراب اىَثٍِ، / The wise Reminderاىزمش اىحنٌٍ

The Qur‘an was revealed to the Prophet Muhammed Peace Be Upon Him through the angel 

Gabriel on the night of destiny of the month of Ramadan. As Allah (SWT) mentioned in 

Surah Al-Qadr verse 1: “Verily, We have sent it (this Qur‟an) down in the Night of Al-

Qadr (Decree).” 

In Arabic it is: 

لَةِ املَْسْرِ﴾كال الله ثـالى:  َْ َ ٍُ فِي م نَه أَىزَميْاَ
ّ
  ﴿ا

The Qur‘an revelation lasted for period of 20-25 years.  Qur‘an contains 114 chapters (suras), 

there are two types of Qur‘anic chapters: Meccan chapters which were revealed in Mecca and 

they are 86, and Medinan chapters which were revealed in Medina and they are 28. 

1.2.1.2. Insights into Qur‟an translation 

The Holy Quran holds the distinction of being one of the most widely read texts 

globally, with millions of Muslims reading it daily, whether in its original Arabic form or in 

various translated versions. (Abdul-Raof, 2001, p.01). In Surah Al-Kahf, verse 01 Allah stated 

that: ―All the praises and thanks be to Allah, Who has sent down to His slave 

(Muhammed) the Book (the Qur‟an), and has not placed therein any crookedness.” 

In Arabic it is: 

ُ  كال الله ثـالى:  َـل لَّه ٍِ امكِْذاَبَ وَممَْ يََْ ي أَىزَلَ ؿلََىٰ ؾَبْسِ ِ ِ الَّه  ﴾ؾِوَخًا﴿امحَْمْسُ لِِلّه
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In the earlier mentioned verse, Allah emphasizes that Qur‘an is His own words, free from any 

flaws or crookedness, making errors in its translation or interpretation impermissible. Allah 

initiated the subsequent verse with the word ا ًَ  translated as ―He has made it ,(qayyiman) قٍَِّ

straight,‖ emphasizing that Quran stands upright over all heavenly books, confirming and 

preserving them. This profound significance and impact of the Quran necessitate accurate 

translations for non-Arabic speaking Muslims, presenting considerable challenges to 

translators due to its esteemed status and linguistic complexities. 

As noted by Hussein Abdul-Raof (2001): 

The beauty of Qur‘an-specific language and style surpasses man‘s faculty to 

reproduce the Qur‘an in a translated form… Qur‘an translators, Muslims 

and non-Muslims, have admitted the unique linguistic nature of Qur‘anic 

discourse and the severe limits of its translatability; none of them has 

claimed that his translation is the standard or the equivalent of the Qur‘an. 

(p. 02) 

Furthermore, Othman Al Khamees prohibited reading the opening chapter (Al-

Fatiha) in any translated form, stressing the importance of reciting the Quran in Arabic during 

prayer to preserve its linguistic integrity and divine essence for all Muslims (Al Khamees, 

2023). 

In light of these considerations, Translating Quran is a complex task due to its unique 

language, which presents challenges for translators as they seek to capture its deep meaning 

and eloquence while dealing with its unique linguistic and rhetorical aspects. 

1.2.1.3. Other factors to be considered in Qur‟an translation 

Numerous linguistic aspects contribute to the misinterpretation as well as the 

mistranslation of Quranic verses, often leading to deviations from their exact meaning or 

semantic loss, thus resulting in distortion. These factors range from complicated religious 

terminology embedded in Islamic culture to the Quran‘s rhetorical language. Furthermore, 

differences in vocabulary, syntax, and grammar between the source language and the target 

language, along with other elements, such as the cultural backgrounds of both the translator 
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and the target readers, as well as the historical context and circumstances surrounding the 

revelation of verses influence its interpretation and adds another layer of complexity to 

translation efforts. To enhance understanding, we will provide definitions for each aspect. 

1.2.1.3.1. The cultural norms 

The cultural background of both the translator and the intended reader is an essential 

factor that influences the final outcome of a translation and its reception. It is crucial for the 

translator to be well-versed in the target reader‘s culture to ensure accurate translation. For 

instance, Arabic words like ―al-Lat‖ and ―al-Uzza‖ used in the Quran in surah An-Nadjm 

verse 19: ―Have you then considered Al-lat, and Al- „Uzza (two idols of the pagan 

Arabs)‖  

In Arabic it is: 

زهىٰ﴾ :كال الله ثـالى ُـ تَ وَامْ  ﴿أَفصََأًَتُُُْ املَّه

As illustrated by the translator, these two words refer to names of ―goddesses‖ worshipped 

during that time and may be ambiguous to non-Arabic speaking readers. In such instances, 

providing footnotes becomes crucial to enhance comprehension among the target readers. 

Furthermore, the background of the translator also influences the translation process. Their 

own cultural perspective, beliefs, and understanding may impact how they approach, interpret 

and convey the meaning of Quranic text. 

1.2.1.3.2. Historical context 

The circumstances surrounding the revelation of certain Quranic verses, along with 

their direct connection to historical events, are crucial factors that influence how translators 

interpret them. To convey the intended meaning accurately, translators need to understand the 

original context and the reasons behind the revelation of the verses, because ignoring these 

factors may lead to semantic loss as the deeper meanings within the text may be overlooked 

or misinterpreted. One such instance is the Quranic word  ُثِّش ذَّ َُ  ‖Al-Muddaththir― اىْ
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mentioned in Surah Al-Muddaththir, verse 01, which refers to the Messenger. In His Book 

Allah said:  

ِّصُ﴾ ﴿يَ  :ثـالىكال الله  ث اَ اممُْسه   .أَيُُّّ

This verse was among the first revealed to the Messenger following his experience in the 

Cave of Hira, where the first verse  ْاقْشَأ ―Iqraa‖ was revealed to him. Jabir ibn Abdullah Al-

Ansari narrated that the Holy Prophet was terrified when he suddenly saw the Angel Gabriel 

(after a period from his first experience with the revelation) and hastily returned home seeking 

to be covered up saying in Arabic his famous call ―ًّٗدثش‖, so Allah addressed him with ―Ya 

ayyuhal-Muddaththiru‖. (Ibn Al-Qayyim, 2007, p. 40) Therefore, studying the historical 

context and background of the revelation of the verses help translators in grasping their exact 

meaning and conveying it accurately.  

1.2.2. Difficulties in Quran translation 

1.2.2.1. Syntactic problems 

The term syntax refers to the rules that govern a language. Syntactic problems occur 

because of the differences among languages, English and Arabic do not belong to the same 

language family; Arabic language origin is Semitic, while English belongs to Indo-European. 

That is why encountering syntactic problems during translating from Arabic into English is 

obvious. The main syntactic problems that occur in translation are tenses and word order. In 

case of tense, according to Sadiq (2010), the past tense in Arabic causes numerous problems 

in rendering Arabic text into English. Translators need to consider the semantic function of 

the past tense form only (p. 22). The past tense is used to express past actions, present actions, 

and future actions; for example: an Arabic verb in the past to indicate the future, Allah (SWT) 

said in Surah Qaf, verse 31 ―And Paradise will be brought near to the Muttaqun (the 

pious), not far off.‖ Which is in Arabic: 
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مجَۡيهةُ نِومُۡخهلِيَن كيَۡرَ  لِفَتِِۡ  وَأُز﴿ :كال الله ثـالى
 
َسٍ﴾ أ ِـ َ  ت

Although the verb “أصىفد” in Arabic is in the past form, it indicates a future action. Therefore, 

it is translated into English as “will be brought”, which is in the future tense. 

               As far as the word order is concerned, each language has its specific structure. 

Arabic has two sentences‘ patterns: nominative word order, which follows the subject-verb-

object sequence, and verbal word order, which can be either verb-subject-object, or verb-

object-subject. In contrast, English primarily uses only nominal sentences. Translating verbal 

sentences can sometimes pose syntactic challenges, especially if they are translated into 

nominative sentences, where the focus will shift from the action to the subject (Sadiq, 2010, 

p. 22). For instance: Allah said in Surah Al-Anbiya‘ verse 97: “And the true promise (Day 

of Resurrection) shall draw near (of fulfillment) …” 

In Arabic it is:  

بَ  ثـالى:كال الله   ﴾…اموَْؿسُْ امحَْقُّ  ﴿وَاكتَََْ

In the above-mentioned example, the verbal sentence “ اى٘عذ اىحقٗ اقرشب  ” is translated into 

English as ―And the true promise shall draw near”, which is a nominal sentence.  

1.2.2.2. Lexical problems 

Diversity between Arabic and English result in lexical problems; Ivir (1981) stated 

that languages express real-world relations differently, and they do not share the same ability 

to convey concepts easily, finding the equivalent word in the target language is difficult (p. 

56). Finding counterparts in the TL is one of the quandaries translators face especially when 

translating Quran that its language has multiple meanings. Ali, Brakhw,Nordin, Ismail (2012) 

stated that the lack of equivalence or the absence of the equivalent Islamic terms are one of 

the lexical problems that arise in Quran translation (p. 588). For example: 

 لجٍخ: Prayer direction (Qibla)  
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 اٌفشدٚط: The Gardens of Al-Firdaus (Paradise)   

 :عجحٛا To glorify Allah‘s Praises  

 

                These examples show that the English translation could not capture counterparts of 

each of these Islamic terms. In this regard Elimam (2009) emphasized that translating these 

terms into English provides only approximate meanings, and does not fully convey the 

semantic and liturgical depth of Quranic words (p. 40). 

 

 

1.2.2.2.1. Synonymy 

Synonymy means sameness in meaning. Ghazala (2008) defined it as ―similarity of 

meaning between two or more words‖ (p. 89). In religious contexts like Quran, synonyms 

raise some problems as Abdelaal and Rashid (2015) noted that Arabic is rich with synonyms 

than English (p. 3). For example: the Day of Resurrection or Day of judgment is referred to in 

Arabic with various expressions including:  

اٌمبسػخ، اٌظبخخ، ٠َٛ لا س٠ت ف١ٗ، ٠َٛ اٌفظً، اٌٛػذ اٌحك، ٠َٛ اٌجؼث، اٌغبش١خ،  ٠َٛ اٌم١بِخ، اٌزغبثٓ، اٌحبلخ، ٠َٛ اٌذ٠ٓ،

 …اٌطبِخ اٌىجشٜ

                These expressions are all translated as the Day of Resurrection, sometimes if each 

of them is only transliterated into English, the translators provide it as a footnote.  

1.2.2.2.2.   Polysemy 

Polysemy is a lexical feature that implies various meanings, Crystal defined it as ―a 

lexical item which has a range of different meanings, e.g., ―plain = clear, unadorned, and 

obvious‖ (as cited in Sadiq, 2010, p. 25). Most of the Arabic words are polysemic, where a 

single word can be used in different contexts and imply different meanings. Quran contains 
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many polysemic words such as the word"ٔٛس " which appears in many verses with different 

meanings. For example: 

Allah said in Surah Nuh verse 16: “And has made the moon a light therein, and 

made the sun a lamp?”  

In Arabic it is:  

اخًا﴾﴿ كال الله ثـالى: مْسَ سَِِ لَ امضه َـ لَ املْمََصَ فِيِهنه هوُرًا وَحَ َـ  وَحَ

And He (SWT) also mentioned in Surah At-Taghabun verse 8: “Therefore, believe in Allah 

and His Messenger ( Muhammad) and in the Light (this Qur‟an) which We have sent 

down. And Allah is All-Aware of what you do.” 

In Arabic it is: 

مَووُنَ دَبِيٌر﴾ كال الله ثـالى: ْـ َ ُ تِمَا ث ي أَىزَميْاَ ۚ وَالِلّه ِ ِ وَرَسُولَِِّ وَاميُّورِ الَّه  ﴿فبَمٌِٓوُا بِِلِلّه

Besides, Allah (SWT) said in Surah Al-Baqarah verse 257: “Allah is the Wali 

(protector or Guardian) of those who believe. He brings them out from darkness into 

light...” 

In Arabic it is: 

ُ  كال الله ثـالى: لَى اميُّورِ    ﴿الِلّه
ّ
ومَُاتِ ا نَ امؼُّ م مِّ صجُُُِ ٍنَ أمٌَٓوُا يُُْ ِ  ﴾…وَلُِِّ الَّه

      In the first verse the word ―ٔٛس‖ implies the moon‘s light, while in the second verse, it 

refers to the Holy Qur‘an, as illustrated by the translator. In the third verse, it signifies God‘s 

path of guidance and faith. 

1.2.2.2.3. Homonymy 

Homonymy is a semantic phenomenon which refers in words of Crystal to ―lexical 

items which have the same form but differ in meaning‖ (as cited in Sadiq, 2010, p. 25). For 

example: Allah (SWT) stated in His Holy Book, Surah Ar-Rahman, verse 60 ―Shall the 

reward of good works be any other than good?‖ 
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لْ  كال الله ثـالى: َُ حْسَانُ﴾ ﴿
ّ
لَه الَْ

ّ
حْسَانِ ا

ّ
 حَزَاءُ الَْ

               As illustrated in George Sale‘s translation of the above verse, the word “ُالإحسا” is 

translated initially as “good works” referring to good actions and virtuous behaviors that will 

be rewarded with ―good‖ from God, which encompasses good deeds. 

1.2.2.3. Semantic problems 

The following lines demonstrate the main semantic features that create difficulty in 

Quran translation. 

 

1.2.2.3.1. Metaphor 

Metaphor refers to ―a word or phrase used to describe something else, in a way that 

is different from its normal use in order to show that the two things have the same qualities 

and to make the description more powerful‖ (Oxford Advanced Learner‘s Dictionary, 2010, p. 

965). Quran is full of metaphor, which is considered as a Quranic feature. Such case of 

metaphor is when Allah (SWT) mentioned in his Holy Book in Surah An-Nur verse 35: 

“Allah is the Light of the heavens and the earth. The parable of His Light is a (if there 

were) a niche and within it a lamp: the lamp is in a glass, the glass as if were a brilliant 

star,” 

In Arabic it is: 

ٍِ ﴿ ثـالى:كال الله  مَاوَاتِ وَالَْْرْضِ ۚ مَثلَُ هوُرِ ُ هوُرُ امسه خَاخَةُ  كََِضْكََةٍ الِلّه اَ نَوْنَةٌ فِيهاَ مِعْبَاحٌ   اممِْعْبَاحُ فِي زُخَاخَةٍ   امزُّ  كَََنَّه

  ﴾دُرِّي  

               This verse employs a metaphor by describing Allah‘s light and likening it to a 

brilliant lamp in a niche within a glass that resembles a shining star. Translators often find it 

difficult to render metaphorical expression, to address this problem Almisend (2001) 

https://www.internetmosque.net/read/english_translation_of_the_quran_meaning/quran_writers.html#Sale
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suggested that the suitable way to translate the metaphor is to explain or rephrase the TT to 

make it understandable for the target readers (as cited in Ali et al.,2012, p. 589). 

1.2.2.3.2. Metonymy 

Newmark explained that metonymy arises where the name of a thing is substituted 

with another thing which is related or associated (as cited in Ali et al., 2012, p. 589). In other 

words, the replacement of the word relies on relatedness between the literal and the figurative 

meaning along with an implicit clue that the literal meaning is not intended (Ali et al., 2012, 

p. 589). In most cases Quran translators use literal translation in translating metonymy which 

often serves an aim. For example: Allah said in the Hoy Qur‘an Surah Al-Kahf verse 42: “So 

his fruits were encircled (with ruin). And he remained clapping his hands (with sorrow) 

over what he had spent upon it, while it was all destroyed on its trellises, and he could 

only say: “would I had ascribed no pertness to my Lord!”.” 

In Arabic it is: 

ٍِ  كال الله ثـالى: َِ ؿلََى ﴿وَأُحِِطَ تِثمََصِ ِْ ِّةُ نَفه َْدنَِي ممَْ أُشِْْكْ فبَظَْبَحَ ًلُوَ َ ٰٰ مَا أَهفقََ فِيهاَ وَهَِِ ذَاوًِةٌَ ؿلََىٰ ؾُصُوصِِاَ وًَلَُولُ يَ م

 بِصَبِّّ أَحَسًا﴾

This example represents a metonymy, where the action of clapping the hands indicates regret. 

1.2.2.3.3. Ellipsis 

Al-Samirity stated that ellipsis implies the omission of some words from a sentence 

that can be understood from the whole text or the context (as cited in Ali et al., 2012, p. 589). 

In Quran translation it is sometimes necessary to mention the omitted words from the verse in 

footnote or between brackets. For example, Allah (SWT) mentioned in His Holly Book, in 

Surah Al-‗Alaq, verse 1: “Read! In the name of your Lord Who has created (all that 

exists)” 

In Arabic it is: 
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ي ذَوقََ﴾ ﴿اكْصَأِ : كال الله ثـالى ِ ِّمَ الَّه بِِسِْْ رَت                                     

As illustrated by the above-mentioned example, the ellipted lexical item is the Prophet 

Muhammad Peace Be Upon Him as he is the addressee by the word ―Read‖. 

1.2.3. Semantic loss in Qur‟an translation 

Semantics is the study of meaning in language. Yule defines semantics as ―the study 

of the meaning of words, phrases and sentences. In semantic analysis, there is always an 

attempt to focus on what the words conventionally mean, rather than on what an individual 

speaker might want them to mean on a particular occasion‖ (as cited in Ashaer, 2013, p.8).  

Semantic loss in Quran translation refers to the challenge of preserving the meaning, 

nuances, and spiritual depth of the original Arabic text when translating it into another 

language. Since Quran is considered by Muslims to be the literal word of God as revealed in 

Arabic, translating it into other languages inevitably results in some loss in capturing its depth 

and richness. Abdul-Raof asserts that the translation of Quran is a very difficult task since 

Quran is no ordinary text; it is loaded with "pragma-linguistic and cross-cultural limitations" 

(as cited in Ashaer, 2013, p.3). 

Despite numerous endeavors by translators to translate Quran into foreign 

languages, they may not fully capture the unique essence and depth of meaning found in the 

Arabic text. Translators often struggle to convey the exactness and nuance of the original 

Arabic text since the language of the Holy Quran is characterized by its eloquence, richness, 

and depth. It is marked by its poetic beauty, profound metaphors, and rhythmic prose. 

 Arabic linguists often highlight its complex grammar, structure, and sophisticated 

vocabulary. The Quranic language is deeply symbolic, conveying spiritual truths and moral 

teachings through allegories and historical narratives of earlier prophets, particularly 

highlighted in Surah Al-Qasas. Al-Salem assures that the higher the text‘s quality is, the more 

difficult it is to be translated. She says, ―The translator not only has to render the meaning of 
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text, but also has to maintain its style and spirit‖ (as cited in Ashaer, 2013, p. 28). 

Consequently, the process of translation inevitably leads to the loss of the intended 

meanings within its verses in the target language. 

1.3. Review of literature 

The objective of this research is to conduct a comparative analysis between Qur‘an in 

its original form, serving as the source text, and its translation by Khan and Al-Hilali. This 

analysis aims to elucidate the linguistic challenges and peculiarities of the Arabic language, 

which often result in semantic nuances being lost in Qur‘an translations, with a specific focus 

on Surah Al-Qasas. In this regard, it becomes essential to review relevant studies related to 

the research topic.  

El HajAhmed and El Halabi (2021) carried a study which aimed to identify the 

impact of semantic loss at word level in Ali‘s and Pickthall‘s translations by analysing fifteen 

Cultural Specific Terms (CSTS) from Al Nur surah. It also investigated the causes behind this 

loss and to what extent Ali and Pickthall have succeeded in achieving cultural equivalence. 

The researchers employed a descriptive qualitative approach, using the comparative textual 

analysis method to compare between Ali‘s translation and Pickthall translation of Al Nur 

surah. The study investigated the strategies used in the two translations, and concluded that 

there are cases of complete and partial loss. Because the study lacks a theoretical framework 

to back the interpretation of the findings, this raises questions about the overall validity and 

reliability of the findings.  

 

In his turn, Abdelaal (2019) conducted a study on faithfulness in the translation of 

the Holy Quran. This study aimed to highlight the problems found in the translations of Abdel 

Haleem, Pickthall, Shakir, and Sarwar of the holy Qur‘an, and how they can be handled from 

a different theoretical and practical perspective which is skopos theory. The study adopted the 

qualitative approach as it belongs to the hermeneutic or interpretive inquiry type of qualitative 



  

29 
 

research. In this regard, six verses from the chapter of the cattle and the chapter of heights 

were purposively selected and analysed. The study highlighted the losses in translation and 

how skopos theory can be a guide for more practical and modern theory of the Holy Quran 

translation. Several problems and losses were found. The study suggested that translation of 

the holy Quran should be guided by its skopos rather than unrealistically aiming at achieving 

equivalence. The study contained spelling mistakes in the verse ST: (7:32), and (7:26).  This 

study provides support for the choice of skopos theory of translation as the theoretical 

framework of the present study. 

 

Another study was conducted by Abdelaal and Md Rashid (2016). It studied a study 

on grammar-related semantic losses in the translation of the Holy Quran, with special 

reference to Surah Al A‘araf. They aimed to identify grammatical losses in Abdel Haleem‘s 

translation of the Surah and assess their contribution to partial or complete semantic losses. 

Following a qualitative descriptive approach, the researchers examined samples from the 

translated Surah to identify any grammatical losses occurring during the translation process 

from Arabic into English, and evaluate their impact on the text‘s meaning. The findings 

revealed that losses occur in the translation of conjunctions, syntactic order, duality, tense, 

and verbs, indicating that these grammatical losses contributed to semantic losses. 

Additionally, the study could benefit from the incorporation of a theoretical framework to 

guide the research process and interpretation of findings. However, the study‘s scope differs 

from our own study, as we aim to investigate various linguistic quandaries in the Surah in its 

original language and compare it to the translation to determine how the translator handles 

these problems and to what extent they convey the exact meaning. 

Boussalem and Mahiou (2016), on their part, conducted a comparative study in their 

master‘s thesis, where they compared two English translations of Surah El-Baqara by A.J. 

Arberry and A.Y. Ali, aiming to examine these translations and identify instances of loss, 
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and reasons behind them. Although the researchers mentioned in the abstract that the study is 

qualitative, they did not clarify their approach and did not provide details on the methods 

employed. The findings revealed complete and partial losses due to factors such as the 

translators‘ limited proficiency in Arabic and their misunderstanding of Muslims‘ culture. 

However, the conclusion lacks objectivity and supporting evidences leaning more towards 

bias. The researchers made assertations to justify translation loss, such as stating that ―in 

Arberry‘s case, he has not read thoroughly through the exegesis books and because of lack of 

mastery of the authentic (SL)‖ and, ―Yusuf Ali is a non-Arab Muslim, so he tends sometimes 

to select words that are not accurate or equivalent in meaning‖. Such statements reflect 

subjective interpretations rather than empirically verifiable findings. 

Unlike the aforementioned previous research papers, this study will analyze the 

translation of Surah Al-Qasas by Khan and Al-Hilali, which was not the main focus of prior 

examinations. Through a comparative analytical investigation of both the ST and the TT 

referencing exegeses books, the study will delve into the linguistic challenges and quandaries 

leading to semantic loss. The analysis will encompass syntactic, lexical, and semantic 

problems beyond the word level, contrasting with Abdelaal and Md Rashid, whose research 

focused solely on grammar-related semantic losses; and Boussalem and Mahiou‘s 

investigation, which was centered on semantic loss only at the word level; and El HajAhmed 

and El Halabi‘s research, which dealt with cultural equivalence at the word level in Qur‘an 

translation. Similar to Abdelaal (2019), the researchers will adopt Skopos theory of translation 

as theoretical framework, since his choice of the theory was adequate and meets the intended 

aim. As he proposed that ―the translation of the holy Quran should be guided by its skopos, 

which is conveying the primary meaning and functions of the ST and sacrificing the less 

important features of the ST‖. And that ―the translation of the Holy Qur‘an does not aim to 

provide the original Holy Qur‘an… it rather aims to enlighten non-Arabic-speaking Muslims 
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or Islam-interested researchers and to provide them the simple meanings of the Holy Qur‘an‖ 

(Abdalaal, 2019, p. 10). 

In light of these considerations, the present study will focus on the linguistic 

challenges inherent in the ST, and assess the extent to which the TT succeeds in fulfilling its 

functions and conveying the intended meaning, while considering both the historical context 

and cultural norms. The aim of which would be producing a faithful Quranic translation free 

from any semantic loss.  

Conclusion 

In conclusion, this chapter has provided an overview of different translation theories 

and insights into Qur‘an translation. It delved into various linguistic problems aligned with 

other aspects that may affect the translation of the Holy Qur‘an, particularly ―the historical 

context‖ and ―the cultural norms‖. Through a review of the literature and previous relevant 

studies, the study‘s concerns and scope have been clarified. 
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Chapter Two: Methods and Procedures 

Introduction 

This chapter is dedicated to the research methodology section, discussing and 

explaining the data collection and analysis methods that will be used. It begins with an 

introduction to the overall approach of the research and discussion of the rationale 

underpinning the methodology. Furthermore, it provides full details about the data collection 

methods and procedures, indicating how these data was gathered and analyzed. Eventually, it 

will offer an overview of the study‘s corpus, biographies of the translators, and samples of the 

collected data.  

       2.1. Methodology 

2.1.1. Research design 

This research is exploratory qualitative-oriented study, as it seeks to investigate 

semantic loss in the translation of Surah Al-Qasas by Khan & Al-Hilali, and to assess the 

linguistic nuances inherent in the Arabic language contribution to this phenomenon. Through 

comparative and analytical approaches, the study aims to provide a detailed exploration of 

discrepancies between the Arabic text (ST) and the English translation (TT) with reference to 

exegesis books, considering syntactic, lexical, and semantic levels. This implies a need for an 

in-depth analysis of Quranic verses and their interpretation alongside with their translation, 

which serves as textual data. Therefore, the suitable method to be adopted for this type of 

research is the qualitative method because it provides insights and understanding of the 

problem setting. This work adopts the exploratory research method as well that studies a 

highly complex phenomenon that is impossible to elucidate with the quantitative method 

which seeks to collect and analyze numerical data.

https://www.scribbr.com/methodology/data-collection/
https://www.scribbr.com/methodology/data-collection/
https://www.scribbr.com/methodology/data-collection/
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2.1.2. Data collection and procedures 

The researchers initially opted for the “Clear Qur‟an” translation by Al-Khattab as 

a corpus for analysis due to its modernity, highly recommendation, and widespread usage 

nowadays. However, they later shifted to Khan & Al-Hiliai‟s translation (1930). This change 

occurred after they reviewed the translation for knowledge enrichment and enlightenment, 

and they have discovered errors that cannot be overlooked. Once a teacher has told us a quote 

―standing on the shoulders of a giant‖ which is a metaphor implying the importance of relying 

on previous scholars‘ foundations and building upon them to gain further insights. Since 

Khan & Al-Hilali were among the major scholars in Qur‘an translation and are considered as 

giants in the field, Qur‘an translators and scholars must refer to this translation to build upon a 

solid foundation. Therefore, it becomes crucial to investigate this translation to identify errors 

made by the translators at verse level in relation to the interpretation found in the exegesis‘s 

books and tafsir of Ibn Kathir, Al-Tabari, and Al-Maraghi.  

This investigation shades light on the linguistic challenges posed by the Arabic 

language, and its relation to the mistranslation in some cases. The focus is on Surah Al Qasas, 

since it encompasses the stories of previous nations and highlights several important themes 

and lessons about the Dunia & Al-Akhira, and serves as a source of inspiration for believers, 

emphasizing the importance of faith and trust in Allah‘s plans. In this regard, 12 verses have 

been selected from the Surah, with 04 verses chosen for each type of linguistic problems 

namely, syntactic, lexical, and semantic that occurred in the Arabic language. Subsequently, 

each of the selected verses has been compared to the TT to determine its accuracy and 

whether it conveys the intended meaning of the original Arabic text (ST). A contrastive 

analysis has served as a tool in the data collection process, facilitating the comparison 

between the ST and the TT.
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The analysis aims to investigate the linguistic problems found in the Surah and their 

contribution to semantic loss. The study also addresses other aspects that must be considered 

in the translation, which can affect the production of the TT and its perception. With a special 

regard given to the historical context and the cultural background of both the translator and 

the target readers. Skopos theory has been employed as a theoretical framework to interpret 

the findings. After selecting and comparing each verse to its English translation through a 

contrastive analysis, the findings have been analyzed based on purpose and function of each 

verse. The analysis assessed whether the translators‘ decisions aligned with the 

communicative goal of the verses and met with the expectations of the target audiences and 

their cultural background. 

As for the presentation of the data, each of the selected verses, which illustrates a 

linguistic problem that occurred in the Arabic language, along with its English translation and 

a brief Arabic and English interpretation of the verse, has been listed in a table format. In 

which the first line of the table, the Arabic Quranic verse (ST) has been provided. In the 

second line, the English translation of the verse (TT) has been presented, followed by a brief 

Arabic interpretation or tafsir by Ibn Kathir of the verse in the third line, aiming to closer its 

understanding and connect the readers to the text‘s deeper meaning. Finally, the fourth line of 

the table contained the English brief interpretation of Ibn Kathir, taken from the ‗word press‘ 

platform. The table is shown below:  

The Arabic Source Text ﴾ثِلَْْ أيَٓتُ امكِْذاَبِ اممُْبِيِن﴿   

The English Target Text ―These are the Verses of the manifest Book (that 

makes clear truth from falsehood, good from evil)‖ 
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The Arabic brief tafsir of Ibn 

Kathir 

أٞ اٌٛاضح اٌدٍٟ اٌىبشف ػٓ ) أٞ ٘زٖ )آ٠بد اٌىزبة اٌّج١ٓ) لٌٛٗ )رٍه

 .حمبئك ا٤ِٛس، ٚػٍُ ِب لذ وبْ ِٚب ٘ٛ وبئٓ

The English version of brief 

interpretation of Ibn Kathir 

means the Book which is clear and makes plain the 

true reality of things, and tells us about what happened 

and what will happen. 

 

Table 01: Example of data sampling. 

It is worth mentioning that the English easy interpretation has particularly been 

sourced from the previously mentioned platform because it affords a concise translation of Ibn 

Kathir‘s Arabic tafsir of the Surah, which is suitably brief for the table format. This was in 

contrast to other platforms which provide a long and a detailed interpretation of the verses. 

After each table, a discussion followes, providing a systematic analysis of the differences that 

appeared between both the ST and the TT at verse level. The data interpretations assess the 

translators‘ decisions and their alignment with the texts‘ purpose through the lens of Skopos 

theory. 

2.2. Corpus: (Surah Al-Qasas) 

The surah derives its name from verse 25, where the word Al-Qasas occurs as Allah 

mentioned in His Holly book: ―… So, when he came to him and narrated the story, he 

said: “Fear you not. You have escaped from the people who are dhalimun (polytheists, 

disbelievers, wrongdoers)‖ 

In Arabic it is: 

َِ  …﴿كال الله ثـالى:  َْ َ ٍُ وَكطَه ؿوَ ا خَاءَ امِمِيَن﴾ املْعََطَ فوَمَه  كاَلَ لََ تَََفْ   نَََوْتَ مِنَ املْوَْمِ امؼه

As it was highlighted in the previously mentioned verse, the word ―Al Qasas‖ is translated as 

―story‖, referring to related events presented in proper sequence of Prophet Moses story. 



  

36 

It contains 88 verses (Ayat), and is chapter 28 of the Qur‘an. The Surah was revealed to the 

Prophet Muhammed (Peace Be Upon Him) while he was in Mecca during a period of 

adversity for Muslims, the main theme of the surah is to dispel doubts which raised against 

the prophet Muhammed (Peace Be Upon Him), and refute the excuses given for disbelief in 

him(Maududi, n.d. para. 1). Furthermore, this chapter (surah) recounts the story of Moses 

from his birth to his prophethood, providing a comprehensive account of his birth and early 

life, his brought up to pharaoh‘s house, involvement in an incident resulting his killing of a 

person and his subsequent escape from Egypt, and his return as a prophet. The surah holds 

great value, emphasizing the ultimate power of God, His ability to fulfill his will, and His 

support for to His righteous servants. Therefore, the surah has been chosen because it 

provides historical context by narrating the story of Prophet Moses (Musa), using vivid 

imagery, and powerful rhetoric. Also, it employs several literary devices to convey its 

messages effectively. As a result, Translators will encounter challenges in capturing its 

eloquence, style, and rhythm in the English language. 

2.2.1. Interpretation of the meaning of the Nobel Qur‟an in the English 

Language 

―The Noble Qur‘an,‖ translation by Khan & Al-Hilali, provides explanations of the 

meanings and interpretations of the Glorious Qur‘an in English, based on the creed of Ahlu-

Suunnah wal-Jama’ah and taking from the tafsir of Ibn Jarir At-Tabari, Al-Qurtubi, and 

Ibn Kathir. And from the statement of Prophet Muhammad mentioned in the authentic 

Ahadith reported by Imam Bukhari. The translation is presented alongside the Arabic verses 

(Ayat), with footnotes provided as needed to enhance their comprehension. In cases the verses 

remain not clear despite the footnotes, the translators have included commentaries from the 

mentioned interpretations and tafsir books to clarify any ambiguity. 
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2.2.2. About the translators 

The forthcoming lines will provide biographies of Muhammad Muhsin Khan and 

Muhammad Taqi-ud-Din Al-Hilali, the translators of ―The Noble Qur‘an‖ interpretation. 

Dr. Muhammad Muhsin Khan, an Afghan Islamic scholar and a translator, was born 

in Pakistan in 1927. He belongs to the famous Afghanese tribe AlKhoashki Al-Jamandi. He 

received most of his education in Pakistan, till he gained a Degree in Medicine and Surgery 

from the University of Punjab, Lahore, where he also worked at the University Hospital. He 

got the Diploma of Chest Diseases from the University of Wales, England. Then he worked in 

the Ministry of Health, in the Kingdom of Saudi Arabia for 15 years. During that time, he 

served as the Director of El-Sadad Hospital for the Chest Diseases, At-Ta‘if. Additionally, he 

held the position of a Chief of the Department of Chest Diseases in the King‘s Hospital, and 

later as the Director of the Islamic University Clinic, Al-Madinah. He collaborated with Dr. 

M. Taqi-ud-Din Al-Hilali in the translation of the meanings of the Ahadith of the Book Sahih 

Al-Bukhari and the Book Al-Lulu wal Marjan and the meanings of the interpretation of the 

Qur‘an into the English (AbdurRahman.org, 2017). And after a life filled with significant 

accomplishments, Muhsin Khan passed away in July, 2021. 

Al- ‘Allaamah Muhammad Taqi-ud-Din Al-Hilali, Islamic da’ iah, was born in 

Morocco, where there was some discrepancy regarding his exact year of birth. Some sources 

have mentioned that he was born in 1911, while others indicated the year 1893. As a child, he 

lived in Morocco yet his grandparents were originally from Algeria, and his father was faqeeh 

and imam also an assistant qaadee. He followed his father and grandfather in knowledge as he 

memorized the Holy Qur‘an under their assistance at a very young age, as he talked about 

himself: ―I read the Qur‘an to my father and grandfather when I was 12 years old and my 

father used to get me to spend time with Shaykh Ahmad ibn Saalih so that I would complete 

the Qur‘an to him with tajweed ‖ (Mountainofknowledge, n.d.)



  

38 
 

Taqi-ud-Din Al-Hilali got his PhD in literature from the university of Berlin, he 

served as a former professor and held teaching positions at different universities at Al-

Madinah Munawwara, Saudi Arabia, Morocco, and Germany. He also taught as an associate 

professor and then as a professor at Baghdad University. He wrote many articles, numbering 

500 that are in Arabic and English, Spanish and German that cover various issues. He was a 

poet who had a Deewaan (collection of poems), and exerted a strong influence in serving the 

truth and Da’awah via his poetry. Also, from his efforts besides poetry, he wrote and 

translated many books, among his important works As-Sabeel Ar-Rashaad about which 

Shaykh Hammaad al-Ansaaree said: ―The likes of it have not been authored in Islam‖. In 

addition, his contributions to the translation of Hadith, and the meanings of the Qur‘an in 

collaboration with Muhammad Muhsin Khan and into English are acknowledged 

(Mountainofknowledge, n.d.). Taqi-ud-Din Al-Hilali passed away in June, 1987 and his 

career was marked by countless achievements. 

2.3. Analysis samples 

For the Data Analysis, twelve verses have been chosen from Surah Al Qasas, with 

four verses selected to represent each type of linguistic problem, namely syntactic, lexical, 

and semantic problems that arise in the Arabic language. 

2.3.1. Syntactic problems  

The following table presents the selected verses which illustrate syntactic problems, 

namely tense and word order, along with their translations. 

The Arabic ST The English TT The Syntactic 

Problem  
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خجََِبُوا مَِمُْ ﴿ كَاءَكُُْ فسََؾَوْهُمْ فلَََْ ٌسَ ْ وَكِِلَ ادْؾُوا شَُْ

ُمْ كَاهوُا يَُّْخسَُونَ﴾ شَابَ ۚ موَْ أَنَّه َـ  وَرَأوَُا امْ

 ―And it will be said (to them): 

―call upon your (so-called) 

partners (of Allah)‖, and they will 

call upon them, but they will give 

no answer to them, and they will 

see the torment. (They will then 

wish) if only they had been 

guided!‖ 

 

Tense 

ةٍ صَِِ ﴿ اىكَُُْ وَىزََؾْياَ مِن كُِّ أُمه َُ اثوُا بصُْ َُ َسًا فلَُويْاَ 

ونَ﴾ ا كَاهوُا ًفَْتََُ ِ وَضَله ؾَنَْمُ مه وِمُوا أَنه امحَْقه لِِلّه َـ  فَ

  

And We shall take out from every 

nation a witness, and We shall 

say: ―Bring your proof.‖ Then 

they shall know that the truth is 

with Allah (Alone), and the lies 

(false gods) which they invented 

will disappear from them 

 

Tense 

 َُ نه  ﴿فاَمخَْلعََ
ّ
ا وَحَزَنًَ ۗ ا ََكُونَ مَِمُْ ؿسَُوًّ ألُٓ فِصْؾَوْنَ مِ

امَانَ وَحٌُوُدَهَُُا كَاهوُا ذَاظِئيَِن﴾ َُ  فِصْؾَوْنَ وَ

Then the household of Fir’aun 

(Pharaoh) picked him up, that 

he might become for them an 

enemy and a (cause of) grief. 

Verily! Fir’aun (Pharaoh), Haman 

and their hosts were sinners. 

 

Word order 

مُوسََٰ رَبِّّ أَؿلََُْ تِمَن خَاءَ بِِمُِْسَىٰ مِنْ  ﴿وَكاَلَ 

َُ لََ  ه ه
ّ
ارِ   ا ٍِ وَمَن حكَُونُ لََُّ ؿاَكِبةَُ الده  ًفُْوِحُ  ؾِيسِ

امِمُونَ﴾  امؼه

 

Musa (Moses) said: ―My Lord 

knows best him who came with 

guidance from Him, and whose 

will be the happy end in the 

Hereafter. Verily, the Zalimun 

(wrong-doers, polytheists and 

disbelievers in the Oneness of 

Allah) will not be successful‖. 

 

Word order 

 

Table 02: Syntactic Problems‟ Samples. 

2.3.2. Lexical problems 

The following table presents the selected verses which illustrate lexical problems, 

namely polysemy, lack of equivalence, synonymy, and homonymy, along with their 

translations. 

The Arabic ST The English TT The lexical 

problem 

َْضَاءَ مِنْ كيَْرِ  ﴿اسْلُْْ  َ صُجْ ت ِْبِمَ تََْ ًسََكَ فِي حَ

ةِ   فشََاهِمَ سُوءٍ  ُْ َْمَ حٌَاَحَمَ مِنَ امصه َ م
ّ
مْ ا وَاضُْْ

ُمْ كَاهوُا كوَْمًا  نَّه
ّ
َِ ۚ ا لَىٰ فِصْؾَوْنَ وَمَوئَِ

ّ
ِّمَ ا ت انََنِ مِن ره َُ بصُْ

   فاَسِلِيَن﴾

―Put your hand in your bosom, it 

will come forth white without 

disease, and draw your hand close 

to your side to be free from fear 

(that which your suffered from 

the snake, and also that your hand 

Polysemy  
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will return to its original state). 

These are two Burhan (signs, 

miracles, evidences, proofs) from 

your Lord to Fir’aun (pharaoh) 

and his chiefs. Verily, they are the 

people who are Fasiqun 

(rebellious, disobedient to 

Allah).‖ 

َْضَاءَ مِنْ كيَْرِ  ﴿اسْلُْْ  َ صُجْ ت ِْبِمَ تََْ ًسََكَ فِي حَ

ةِ   فشََاهِمَ  ُْ َْمَ حٌَاَحَمَ مِنَ امصه َ م
ّ
مْ ا سُوءٍ وَاضُْْ

انََن مِن َُ ُمْ كَاهوُا كوَْمًا  بصُْ نَّه
ّ
َِ ۚ ا لَىٰ فِصْؾَوْنَ وَمَوئَِ

ّ
ِّمَ ا ت ره

   فاَسِلِيَن﴾

Verily, they are the people who 

are Fasiqun (rebellious, 

disobedient to Allah) 

Lack of 

Equivalence 

ٍُ فِي الَْْرْضِ تِليَْرِ امحَْقِّ  وَ وَحٌُوُدُ ُُ خكَْبَََ  ﴿وَاس ْ

ُـونَ﴾وَػَيُّوا  ياَ لََ ٍصُْحَ َْ َ م
ّ
ُمْ ا  أَنَّه

And he and his hosts were 

arrogant in the land, without right, 

and they thought that they would 

never return to Us. 

 

Synonymy 

يَ رِدْءًا ﴿ ِـ وَ أَفعَْحُ مِنّيِ مِسَانًَ فبَرَْسِلْهُ مَ ُُ ارُونُ  َُ وَأَخِِ 

كنُِي  توُنِ ًعَُسِّ نّيِ أَذَافُ أَن ٍكَُشِّ
ّ
   ﴾ا

―And my brother Harun (Aaron) 

he is more eloquent in speech 

than me so send him with me as a 

helper to confirm me. Verily! I 

fear that they will belie me.‖ 

 

Homonymy 

 

Table 03: Lexical Problems‟ Samples. 

2.3.3. Semantic problems 

The following table presents the selected verses which illustrate semantic problems, 

namely ellipsis, metaphor, and metonymy, along with their translations. 

The Arabic ST The English TT The semantic 

problem 

 ٍُ َِ ﴿فصََدَدْنََ لَىٰ أُمِّ
ّ
لَََ  ا ْـ زَنَ وَمِخَ نَُاَ وَلََ تََْ َْ كََْ ثلَصَه ؾَ

ومَُونَ﴾ ْـ َ هُمْ لََ ً كِنه أَنْثَََ ِ حَق  وَمَ َٰ    أَنه وَؿسَْ الِلّه

So did We restore him to his 

mother, that she might be 

delighted, and that she might not 

grieve, and that she might know 

that the Promise of Allah is true. 

But most of them know not. 

 

Ellipsis 

﴿ َِ ن كَادَتْ مخَُبْسِي تِ
ّ
وَأَظْبَحَ فؤَُادُ أُمِّ مُوسََ فاَرِكاً ا

ٌِينَ  تعَْياَ ؿلََى كوَبِِْاَ مِخكَُونَ مِنَ اممُْؤْمِ ﴾موَْلََ أَن ره   

And the heart of the mother of 

Musa (Moses) became empty 

[from every thought, except the 

thought of Musa (Moses)]. She 

was very near to disclose his 

(case, i.e., the child is her son), 

had We not strengthened her heart 

 

Metaphor 
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(with Faith), so that she might 

remain as one of the believers. 

لَى  فصََدَدْنٍََُ ﴿
ّ
َِ  ا نَُاَ ثلَصَه  كََْ  أُمِّ َْ زَنَ  وَلََ  ؾَ لَََ  تََْ ْـ  وَمِخَ

ِ  وَؿسَْ  أَنه  همُْ  وَمكَِنه  حَق   الِلّه ومَُونَ﴾ لََ  أَنْثَََ ْـ َ ً       

                                    

So did We restore him to his 

mother, that she might be 

delighted, and that she might not 

grieve, and that she might know 

that the Promise of Allah is true. 

But most of them know not. 

 

Metonymy 

لُ مكَُُاَ سُوعَْانًَ  ﴿كاَلَ  َـ سًَضَُسُّ ؾَضُسَكَ تِبدَِِمَ وَنََْ

كُُاَ  َـ هبَ كُُاَ ۚ تِبيَٓثِياَ أَهخُمَا وَمَنِ اث َْ َ م
ّ
فلَََّ ًعَِووُنَ ا

 املْاَمِبُونَ﴾

Allah said: ―We will strengthen 

your arm through your brother, 

and give you both power, so they 

shall not be able to harm you, with 

Our Ayat (proofs, evidences, 

verses, lessons, signs, revelations, 

etc.), you two as well as those who 

follow you will be the victors.‖ 

 

Metonymy 

 

Table 04: Semantic Problems‟ Samples. 

 

Conclusion 

This chapter outlined the methodology of the current study, and it discussed the 

research design and provided the rationale behind choosing the qualitative method. It detailed 

the data collection instruments and procedures, explaining how the data was gathered and 

analyzed. Additionally, it offered insights about Surah Al-Qasas, the corpus of this study. 

Ultimately, the researchers concluded the chapter by identifying the samples that would be 

analyzed in the next chapter, ensuring the validity and reliability of the findings of this 

research.  
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Chapter Three: Analysis and Discussion of the Results, and Interpretation of the 

 Findings 

Introduction 

This chapter is devoted to the practical part of the dissertation, in which the 

researchers seek to investigate the linguistic quandaries in twelve verses selected from Surah 

Al Qasas. Additionally, we aim to detect instances of semantic loss in the Surah and to assess 

the accuracy of the translation and its fidelity to the ST. The chapter is divided into five 

sections, namely analysis and the discussion of the results, the interpretation of the findings, 

implications, limitations, and further suggestions. 

3.1. Analysis and discussion of the results 

This section presents a comprehensive analysis and discussion of the results obtained 

after selecting twelve verses from Surah Al Qasas based on linguistic problems inherent in the 

Arabic ST, which result in semantic loss observed in the TT. The researchers aim, by 

breaking down the verses, to uncover each of the complexities: syntax, lexis, and semantics, 

and to identify any discrepancies, omissions, or additions in meaning by comparing the ST 

to the TT. Furthermore, with reference to exegesis books, we seek to evaluate the linguistic 

choices made by the translators in terms of syntax, word choice, and figurative language, to 

determine whether the decisions affect the interpretation of the texts and their intended 

meaning. Ultimately, the examination also sheds light on the effect of the historical and the 

cultural aspects, by identifying cases where they are considered in some verses and 

overlooked in others.  

The following lines will provide an analysis of the selected verses as outlined above. 

The verses will be presented in table format for each of the identified problems, followed by 

corresponding comments.  

 

 



  

43 
 

3.1.1. Syntactic analysis 

The researchers pointed out the following verses to be compared and analyzed, taking 

the word order and tense problems into account: 

 3.1.1.1. Analysis of verse 64 from Surah Al Qasas  

The Arabic Source Text ﴿ ْكَاءَكُُْ فسََؾَوْهُم شَابَ ۚ موَْ وَكِِلَ ادْؾُوا شَُْ َـ خجََِبُوا مَِمُْ وَرَأَوُا امْ فلَََْ ٌسَ ْ

ُمْ كَاهوُا يَُّْخَسُونَ﴾  أَنَّه

The English Target Text  ―And it will be said (to them): ―call upon your (so-

called) partners (of Allah)‖, and they will call upon 

them, but they will give no answer to them, and they 

will see the torment. (They will then wish) if only they 

had been guided!‖ 

The Arabic brief tafsir of Ibn 

Kathir 

 رشخْٛ وٕزُ وّب ف١ٗ، أٔزُ ِّب ١ٌخٍظٛوُ ]أٞ[: ششوبءوُ( ادػٛا )ٚل١ً

 أٞ: اٌؼزاة( ٚسأٚا ٌُٙ ٠غزد١جٛا فٍُ )فذػُٛ٘ اٌذ١ٔب، اٌذاس فٟ ُِٕٙ

( ٠ٙزذْٚ وبٔٛا أُٔٙ )ٌٛ ِحبٌخ. ٚلٌٛٗ: لا إٌبس ئٌٝ طبئشْٚ أُٔٙ ٚر١مٕٛا

 اٌذاس فٟ اٌّٙزذ٠ٓ ِٓ وبٔٛا أُٔٙ ٌٛ اٌؼزاة ػب٠ٕٛا ح١ٓ فٛدٚا أٞ:

 ...اٌذ١ٔب

The English version of brief 

tafsir of Ibn Kathir 

Allah says: “And it will be said (to them): “Call upon 

your partners,” meaning, ‗to save you from the 

predicament you are in, as you hoped that they would 

do in this world.‘ “and they will call upon them, but 

they will give no answer to them, and they will see the 

torment.” means, they will realize for sure that they 

are inevitably destined for the Fire. His saying: “If 

only they had been guided!” means, when they see the 

punishment with their own eyes, they will wish that 

they had been among the guided in this world… 

 

Table 05: Verse 1/12 which Illustrates Tense Problem. 

Commentary: The use of the past tense when referring to future events related to the 

Hereafter is one of the unique Quranic features. Translators often convert the past tense into 

the future tense in English to reflect the intended meaning of its future occurrence. As 

illustrated in the above-mentioned verse, the verbs “فذعٌٕ٘“ ”,قٍو” and “سأٗا” are all rendered 

in the past tense in Arabic, yet they are successively translated in the future tense in English 

as “it will be said,” “they will call” and “they will see”. Also, as it is clearly demonstrated 
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in Ibn Kathir‘s interpretation ‗to save you from the predicament you are in as you hoped that 

they would do in this world,‘ referring to their partners (of Allah) they used to invoke in 

Dunia to save them from the torment in the Hereafter (Akhira). Allah (SWT), in His Holly 

Book, talked about certain future facts by using the past tense since they are absolute realities, 

and there is no doubt that they will happen whether in the near or distant future because the 

past tense is typically used in Qur‘an to describe future events, and to give the feeling that one 

is already there, having experienced what has been described. All this is due to the flexibility 

of the Arabic tenses. However, this feature is lost in English, where such descriptions are 

restricted to „will‟ of the future, and Allah knows best. 

3.1.1.2. Analysis of verse 75 from Surah Al Qasas 

The Arabic Source Text ﴿ ِ وِمُوا أَنه امحَْقه لِِلّه َـ اىكَُُْ فَ َُ اثوُا بصُْ َُ ةٍ صََِِسًا فلَُويْاَ  وَىزََؾْياَ مِن كُِّ أُمه

ا  ونَ﴾وَضَله ؾَنَْمُ مه كَاهوُا ًفَْتََُ    

The English Target Text And We shall take out from every nation a witness, 

and We shall say: ―Bring your proof.‖ Then they 

shall know that the truth is with Allah (Alone), and 

the lies (false gods) which they invented will disappear 

from them 

The Arabic brief tafsir of Ibn 

Kathir 

 ٘برٛا فمٍٕب. )سعٛلا ٠ؼٕٟ: ِدب٘ذ لبي(: ش١ٙذا أِخ وً ِٓ ٚٔضػٕب)

 أْ فؼٍّٛا) ششوبء، لله أْ ِٓ ادػ١زّٖٛ ِب طحخ ػٍٝ: أٞ( ثش٘بٔىُ

 ٚضً) خٛاثب، ٠ح١شٚا ٌُٚ ٠ٕطمٛا فٍُ: أٞ غ١شٖ، ئٌٗ لا: أٞ( لله اٌحك

 .٠ٕفؼُٛ٘ فٍُ ر٘جٛا: أٞ( ٠فزشْٚ وبٔٛا ِب ػُٕٙ

The English version of brief 

tafsir of Ibn Kathir 

“And We shall take out from every nation a 

witness,” Mujahid said, ―This means a Messenger.‖ 

“and We shall say: “Bring your proof.” meaning, ‗of 

the truth of your claim that Allah had any 

partners.‘ “Then they shall know that the truth is with 

Allah,” meaning, that there is no god besides Him. 

Then they will not speak and they will not be able to 

find any answer. “and the lies which they invented 

will disappear from them.” they will vanish and will 

be of no benefit to them. 

 

Table 06: Verse 2/12 which Illustrates the Tense Problem.  

Commentary: One of the distinctive features of Qur‘an, which cannot be fully replicated in 

translation, is the use of the past tense to denote certain future events, as if they have already 
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happened. In such cases, the past tense goes beyond its grammatical function, implying in its 

pragmatic use the definitiveness and the certainty of these events‘ forthcoming occurrence. 

Hence, to convey the general intended meaning of the verse, the translators opted to use the 

future tense as it is illustrated in the previously mentioned instance. Where the verbs “فقيْا”, 

 are in the past form in Arabic; however, they are successively ”فعيَ٘ا“ ,and ”ّٗضعْا―

converted into the future form in English as “we shall take,” “we shall say” and “we shall 

know”. This verse exemplifies another case where the surface structure of the Arabic verbs 

employes the past tense while their deep structure implies a future meaning. It is notable 

that the translators have used the modal verb „shall‟ to indicate the future form instead of the 

modal verb „will,‟ which is less definitive to better maintain the verses‘ function. It is clearly 

noticeable that there was a careful choice of language which helps to convey the sense of 

Allah‘s divine authority over all matters on the Day of Resurrection; as it is illustrated by Ibn 

Kathir that on that day the false gods besides Allah, which they used to worship in Dunia, 

will vanish and will hold no power in front of Allah. However, the translation has failed to 

preserve the same effect as in the ST and to consider both the surface and deep structures of 

the verse, and this is due to the strong correlation between the structure and the stylistic 

features of  Qur‘an and its meanings which is animatable and impossible to be retained in the 

target language. And Allah knows best. 

3.1.1.3. Analysis of verse 08 from Surah Al Qasas 

The Arabic Source Text  َُ امَانَ ألُٓ فِصْؾَ  ﴿فاَمخَْلعََ َُ نه فِصْؾَوْنَ وَ
ّ
ا وَحَزَنًَ ۗ ا ََكُونَ مَِمُْ ؿسَُوًّ وْنَ مِ

 وَحٌُوُدَهَُُا كَاهوُا ذَاظِئِيَن﴾

The English Target Text Then the household of Fir’aun (Pharaoh) picked 

him up, that he might become for them an enemy and 

a (cause of) grief. Verily! Fir’aun (Pharaoh), Haman 

and their hosts were sinners. 
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The Arabic brief tafsir of Ibn 

Kathir 

 أْ ػٓ ٚرٍ٘ذ اٌجحش فٟ ٚأسعٍزٗ اٌزبثٛد، رٌه فٟ فٛضؼزٗ فز٘جذ

 فبٌزمطٗ فشػْٛ، داس ػٍٝ ثٗ ِش حزٝ ٚاحزٍّٗ، اٌّبء ِغ فز٘ت رشثطٗ،

 ف١ٗ، ِب ٠ذس٠ٓ ٚلا فشػْٛ، اِشأح ئٌٝ ثٗ فز٘جٓ فبحزٍّٕٗ، اٌدٛاسٞ

 ِٓ غلاَ ٘ٛ ئرا ػٕٗ وشفذ فٍّب. دٚٔٙب فزحٗ فٟ ػ١ٍٙب ٠فززٓ أْ ٚخش١ٓ

 ح١ٓ لٍجٙب فٟ ِحجزٗ الله فأٚلغ ٚأثٙبٖ، ٚأحلاٖ ٚأخٍّٗ اٌخٍك أحغٓ

 .ثؼٍٙب ٚشمبٚح وشاِزٙب ِٓ الله أساد ِٚب ٌغؼبدرٙب ٚرٌه ئ١ٌٗ، ٔظشد

The English version of brief 

tafsir of Ibn Kathir 

So she went and put the child in that box and put it in 

the river, but she forgot to tie it. The water carried him 

away, past the house of Firawn, where some servant 

women picked the box up and took it to Firawn‘s wife. 

They did not know what was inside, and they were 

afraid that they would be in trouble if they opened it 

without her. When the box was opened, they saw it 

was a child with the most beautiful features.  

 

Table 07: Verse 3/12 which Illustrates the Word Order Problem. 

Commentary: While preserving the general meaning of the verse, translators sometimes 

overlook the textual equivalence (word order) due to the syntactic variance between the ST 

and the TT, resulting in a loss of the interactional meaning (focus). This is quite evident in 

Quranic translation, where verbal constructions are rendered into nominal structures in the 

target language, carrying different shifts of focus from the action to the doer. Because the 

beginning of the sentence typically receives more focus, any modification that occurs in 

‗word order‘ would affect the original emphasis and the general intended meaning of the 

verse. 

When the translators attempted to preserve approximately the general intended 

meaning of the verse, certain parts of it were unintentionally lost. As demonstrated in the table 

above, that the verbal sentence ―ُ٘فاىرقطٔ آه فشع‖ emphasizes the action of the Prophet Moses 

being picked up from the river by the household of Fir’aun, as it is indicated by the verb ٔاىرقط 

at the very beginning of the sentence. The focus is clearly on the action rather than on who 

performed it. Therefore, the verbal sentence was translated into English as ―The household of 

Fir’aun (Pharaoh) picked him up‖ which is a nominal sentence. Despite conveying the 

general intended meaning of the verse, the translation shifted its original emphasis from the 
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action to its performer by giving it the priority. The translators could have placed emphasis on 

the action rather than on the performer by using the passive form as follows ―He was picked 

up by the household of Fir’aun,‖ and Allah knows best. 

 

3.1.1.4. Analysis of verse 37 from Surah Al Qasas 

 

Table 08: Verse 4/12 which Illustrates the Word Order Problem. 

Commentary: In the verse mentioned earlier, the translators have maintained the general 

intended meaning of the verse raising a change in ‗word order‘ which is compatible with the 

target language grammar. This rearrangement of words results in a shift of focus, where the 

verb phrase “لا ٌفيح,” which was foregrounded and emphasized in the Arabic ST became 

backgrounded given less emphasis in the English TT. Consequently, this resulted in a shift in 

grammatical classification, as the function of the verb phrase ―be successful‖ was shifted to 

serve as an adjective describing the subject ―the Zalimun‖ - ―َُ٘اىظاى‖. 

The Arabic Source Text  َوَمَن حكَُونُ لََُّ ؿاَكِبةَُ  ﴿وَكاَل ٍِ مُوسََٰ رَبِّّ أَؿلََُْ تِمَن خَاءَ بِِمُِْسَىٰ مِنْ ؾِيسِ

امِمُونَ﴾ َُ لََ ًفُْوِحُ امؼه ه ه
ّ
ارِ   ا  الده

 

The English Target Text Musa (Moses) said: ―My Lord knows best him who 

came with guidance from Him, and whose will be the 

happy end in the Hereafter. Verily, the Zalimun 

(wrong-doers, polytheists and disbelievers in the 

Oneness of Allah) will not be successful‖. 

The Arabic brief tafsir of Ibn 

Kathir 

 ِٓ ثبٌٙذٜ خبء ثّٓ أػٍُ سثٟ: )ٌُٙ ِد١جب اٌغلاَ، ػ١ٍٗ ِٛعٝ، فمبي

 رىْٛ ِٚٓ: )لبي ٌٚٙزا. ٚث١ٕىُ ث١ٕٟ ٚع١فظً ِٕٚىُ، ِٕٟ: ٠ؼٕٟ( ػٕذٖ

: أٞ( اٌظبٌّْٛ ٠فٍح لا ئٔٗ) ٚاٌزأ١٠ذ، ٚاٌظفش إٌظشح: أٞ( اٌذاس ػبلجخ ٌٗ

 .ثبلله اٌّششوْٛ

The English version of brief 

tafsir of Ibn Kathir 

Musa said in response to them: “My Lord knows best 

him who came with guidance from Him,” meaning, 

‗of me and you, and He will decide between me and 

you.‘ So he said: “and whose will be the happy end in 

the Hereafter.” meaning, who will be supported and 

will prevail. “Verily, the wrongdoers will not be 

successful.” refers to the idolators who associate 

others in worship with Allah. 
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Instead of saying ‗ْٛئْ اٌظبٌّْٛ لا ٠فٍح‘ Allah SWT Has preceded the negation and 

associated it with the emphatic ‗  ْ  to confirm it. Abdul-Raof (2001) agreed that verses with ‘ئِ

such sensitive word order in Qur‘an pose many problems when rendering them in the target 

language (p. 54). In Arabic, the single particle ‗  ْ – لا) is followed with the negative particle ‘ئِ

not) to affirm the negation as seen in ‗ َُ ٘ َُ ُ لَا ٌفُْيحُِ اىظَّاىِ  This construction strengthens the .‘إَِّّٔ

sentence meaning and makes it more emphatic and stronger. Despite the fact that the 

translation has retained the general meaning of the ST, it has failed to maintain the original 

word order and focus (stress) as emphasized in the ST leading to semantic loss in the target 

language. And Allah knows best. 

3.1.2. Lexical analysis  

The researchers have selected the following verses to be compared and analyzed, 

taking equivalence, polysemy, homonymy, and synonymy problems into account:  

3.1.2.1. Analysis of verse 32 from Surah Al Qasas 

The Arabic Source Text  َُْْْمَ حٌَاَحَمَ مِنَ  ﴿اسْل َ م
ّ
مْ ا َْضَاءَ مِنْ كيَْرِ سُوءٍ وَاضُْْ َ صُجْ ت ِْبِمَ تََْ ًسََكَ فِي حَ

ُمْ كَاهوُا كوَْمًا فاَسِلِيَن﴾ نَّه
ّ
َِ ۚ ا لَىٰ فِصْؾَوْنَ وَمَوئَِ

ّ
ِّمَ ا ت انََنِ مِن ره َُ ةِ   فشََاهِمَ بصُْ ُْ    امصه

The English Target Text ―Put your hand in your bosom, it will come forth white 

without disease, and draw your hand close to your side 

to be free from fear (that which your suffered from the 

snake, and also that your hand will return to its 

original state). These are two Burhan (signs, miracles, 

evidences, proofs) from your Lord to Fir’aun 

(pharaoh) and his chiefs. Verily, they are the people 

who are Fasiqun (rebellious, disobedient to Allah).‖ 

The Arabic brief tafsir of Ibn 

Kathir 

أٞ: ئرا أدخٍذ ٠ذن فٟ خ١ت دسػه ثُ أخشخزٙب فأٙب رخشج رز٤٥ وأٔٙب 

ٍِ غٍش لطؼخ لّش فٟ ٌّؼبْ اٌجشق؛ ٌٚٙزا لبي )ِٓ غ١ش عٛء( أٞ: 

 ٚطحخ اٌّخزبس، اٌفبػً لذسح ػٍٝ ٚاضحبْ لبطؼبْ د١ٌلاْ…تشص 

( ٍِٚئٗ فشػْٛ ئٌٝ: )لبي ٌٚٙزا;  ٠ذ٠ٗ ػٍٝ اٌخبسق ٘زا خشٜ ِٓ ٔجٛح

 … ٚا٤رجبع، ٚاٌىجشاء اٌشؤعبء ِٓ ٚلِٛٗ: أٞ
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The English version of brief 

tafsir of Ibn Kathir 

meaning, ‗when you put your hand in your garment 

and then draw it out, it will be shining white as if it 

were a piece of the moon or a flash of lightning.‘ Allah 

said: (without a disease) i.e., with no trace of 

leukoderma… These were two clear and definitive 

proofs of the power of the One Who does as He 

chooses, and of the truth of the prophethood of the one 

at whose hands these miracles occurred. Allah 

said: “to Firawn and his chiefs.” meaning his leaders 

and prominent followers… 

Table 09: Verse 5/12 which Illustrates the Polysemic Problem. 

Commentary: The term „س٘ء‟ in Arabic, a polysemic word, holds various meanings 

depending on its context of usage. In English, it mainly conveys the notion of something 

which is undesirable or bad, stemming from the concept of badness in contrast to goodness. 

It encompasses all that is negative and combines into the disadvantages without measurement. 

It covers terms like ػ١ت(flow), ٔمض (deficiency), and ,(corruption) فغبد ,(ugliness) حلج  عٛء   

(evil), among others. This term was translated in English as „a disease‟ as it is highlighted in 

the above stated verse. By referencing exegesis books, the translators opted for this particular 

choice and succeeded in capturing the suitable counterpart of this term. It is noteworthy to 

mention that Prophet Moses has got a deep brown skin, and after Allah Has ordered him in 

‗the mountain adjoining the valley‘: “Put your hand in your bosom, it will come forth 

white”, then his hand became shining white as if it were a piece of the moon or a flash of 

lightning, as it is demonstrated in Ibn Kathir‘s interpretation. This was a miracle from Allah 

and served as a proof to Fir’aun and his chiefs of his true prophethood. Despite Moses‘s dark 

skin, his hand turned white and shining.  

However, someone may deviate from the exact meaning of this verse and suspects that 

Moses‘s hand became white due to illness or a disease, as dark skin turning white is often 

associated with conditions of leukoderma. Therefore, Allah (SWT) added the expression “ ٍِ

 translated as “without disease” to dispel any confusion. In Arabic, such expressions ”غٍش س٘ء

are used when a given context may suggest to the listener a contradictory meaning to the 
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intended one, which is a rhetorical device known as „الإحرشاص‟ – „Al-Ihtiraz.‟ In Qur‘an 

translation, this device cannot be fully conveyed as it is impossible to be replicated in the 

target language since it is a concept specific to Arabic rhetoric. 

The translators have successfully chosen the suitable counterpart for the word ‗س٘ء‘ as 

„disease‟, considering the historical context of the verse. However, the literal translation of 

the expression “ ٍشغٍِ  ” as „without‟ does not fully convey the same nuanced meaning and 

effect as it was expressed in the ST, where the rhetorical device „Al-Ihtiraz’ was used to 

dispel ambiguity. The translators could have rather used expressions such as „but not a 

disease‟ or „which is not a disease‟ to retain both the intended meaning and its effect as 

conveyed in Arabic. Despite the translators‘ success in selecting the suitable term for the 

polysemic word „س٘ء‟, they failed to maintain the excellent effect as given in the ST by „Al-

Ihtiraz’ device into English. And Allah knows best. 

3.1.2.2 Analysis of verse 32 from Surah Al Qasas 

The Arabic Source Text  َُْْْمَ حٌَاَحَمَ مِنَ  ﴿اسْل َ م
ّ
مْ ا َْضَاءَ مِنْ كيَْرِ سُوءٍ وَاضُْْ َ صُجْ ت ِْبِمَ تََْ ًسََكَ فِي حَ

ِّمَ  ت انََن مِن ره َُ ةِ   فشََاهِمَ بصُْ ُْ ُمْ كَاهوُا كوَْمًا فاَسِلِيَن﴾امصه نَّه
ّ
َِ ۚ ا لَىٰ فِصْؾَوْنَ وَمَوئَِ

ّ
   ا

The English Target Text Verily, they are the people who are Fasiqun 

(rebellious, disobedient to Allah) 

The Arabic brief tafsir of Ibn 

Kathir 

 الله، ٌذ٠ٓ ِخبٌف١ٓ الله، طبػخ ػٓ خبسخ١ٓ: أٞ( فبعم١ٓ لِٛب وبٔٛا ئُٔٙ)

 .[أػٍُ ٚالله]

The English version of brief 

tafsir of Ibn Kathir 

“Verily, they are the people who are 

rebellious.” means, who are disobedient towards Allah 

and who go against His commands and His religion. 

Table 10: Verse 6/12 which Illustrates the Lack of Equivalence Problem. 

Commentary: The lack of equivalence for Islamic terms is one of the lexical problems that 

pose challenges in Qur‘anic translation. In the above-mentioned verse the word „ٍِفاسق‟ was 

transliterated as „Fasiqun‟ followed with a footnote, indicating that this term lacks a direct 
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equivalent in the target language because it is a cultural bound term and frequently used in 

Qur‘anic and in religious contexts. Since the word‘s meaning is difficult to comprehend, the 

translators footnoted „rebellious, disobedient to Allah‟ to further explicate its meaning and 

to insure its intelligibility for the target readers. Considering the depth of Islamic and Muslim 

culture association with such terms, the translators employed definition procedure to bridge 

potential cultural gaps. In Arabic, the equivalent of disobedience is ―ْاٌؼظ١ب‖ which is a broad 

term which leads to disbelief ―اٌىفش‖, where there are different degrees of disobedience in 

Islam, among them “اىفسق” which carries a distinct meaning from ―اٌفدٛس‖ and ―اٌششن‖. 

Despite the translators‘ efforts to align the word‘s meaning with the target readers‘ culture, it 

remains impossible to fully convey its function as in the ST due to the nuances of Islamic 

culture. And Allah knows best.  

3.1.2.3. Analysis of verse 39 from Surah Al Qasas 

 

Table 11: Verse 7/12 which Illustrates the Synonymy Problem. 

Commentary: Unlike English, Arabic vocabulary is rich with synonyms, allowing different 

Arabic words with similar meaning to be used interchangeably in the same or different 

The Arabic Source Text ﴾َون ُـ ياَ لََ ٍصُْحَ َْ َ م
ّ
ُمْ ا ٍُ فِي الَْْرْضِ تِلَيْرِ امحَْقِّ وَػَيُّوا أَنَّه وَ وَحٌُوُدُ ُُ خَكْبَََ   ﴿وَاس ْ

The English Target Text And he and his hosts were arrogant in the land, 

without right, and they thought that they would never 

return to Us. 

The Arabic brief tafsir of Ibn 

Kathir 

ٚلٌٛٗ: )ٚاعزىجش ٘ٛ ٚخٕٛدٖ فٟ ا٤سع ثغ١ش اٌحك ٚظٕٛا أُٔٙ ئ١ٌٕب لا 

٠شخؼْٛ( أٞ: طغٛا ٚردجشٚا، ٚأوثشٚا فٟ ا٤سع اٌفغبد، ٚاػزمذٚا أٔٗ 

لا ِؼبد ٚلا ل١بِخ، فظت ػ١ٍُٙ سثه عٛط ػزاة. ئْ سثه ٌجبٌّشطبد( 

 [ 31، 31]اٌفدش: 

The English version of brief 

tafsir of Ibn Kathir 

“And he and his armies were arrogant in the land, 

without right, and they thought that they would never 

return to Us.” means, they were arrogant oppressors 

who spread much mischief in the land, and they 

believed that there would be no Resurrection. “So, 

your Lord poured on them different kinds of severe 

torment. Verily, your Lord is Ever Watchful (over 

them).” (89 :13-14) 
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contexts. However, selecting the appropriate counterpart in the target language is context 

dependent. In Surah Al Qasas, the two terms, ―ٝثغ‖ mentioned in verse 76 and ―اعزىجش‖ 

mentioned in the verse mentioned above, carry nuanced meanings that are significant for the 

understanding of the whole verses. Allah SWT narrates about Qarun and described him as a 

wealthy man who displayed arrogance due to his wealth, as was mentioned in verse 76: 

فاَذحَُِٔ ىرََُْ٘ءُ  ٍَ  َُّ ا إِ ٍَ َِ اىْنُُْ٘صِ  ٍِ ٍْْآَُ  آذَ َٗ  ۖ ٌْ ِٖ ٍْ ٘سَىٰ فثَغََىٰ عَيَ ٍُ  ًِ ْ٘ ِ قَ ٍِ  َُ َُ مَا َُّ قاَسُٗ جِ إرِْ قاَهَ ىَُٔ  ﴿۞ إِ َّ٘ تاِىْعُظْثحَِ أُٗىًِ اىْقُ

 َ َُّ اللهَّ ُٔ لَا ذفَْشَحْ ۖ إِ ٍُ ْ٘ ﴾ قَ َِ  لَا ٌحُِةُّ اىْفشَِحٍِ

The verse says, “And We gave him of the treasures,” meaning, of wealth; “that of 

which the keys would have been a burden to a body of strong men.” Groups of strong men 

would not have been able to carry them because they were so many. As Shahr Ibn-Hawshab 

said: ―Qarun added a hand-span‘s length to his garments, arrogance and exaltation over his 

people‖, as the verse was interpreted by Ibn Kathir.  

Therefore, the word ― ثغٝ”   signifies Qarun‘s arrogance and excessive pride and 

disrespect for others due to his wealth. Similarly, when describing Fir‘aun and his armies, 

Allah SWT said: 

 “فً الأسع تغٍش اىحق ٗجْ٘دٓ ٗاسرنثش ٕ٘” 

And he used the term ―اعزىجش ” to indicate their arrogance as oppressors who spread much 

mischief and corruption in the land, as was explicated by Ibn Kathir. The word ―اعزىجش ” was 

translated into English as „were arrogant‟, similarly to the word ―ٝثغ ” which was rendered 

as „behaved arrogantly,‟ where it means ―having excessive pride in oneself, often with 

contempt or disrespect for others‖. The translation fails to convey the semantic variation 

between the near-synonyms ―اعزىجش‖ and ―ٝثغ,‖ where the word ―ٝثغ‖ implies ―arrogance with 

contempt for others,‖ while ―اعزىجش‖ conveys the meaning of ―prideful disobedient and 

oppression.‖ The semantic nuance between the near-synonyms underscores the challenge of 

accurately translating them into English due to the unique nature of the Quranic discourse and 

its depth. And Allah knows best. 
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3.1.2.4. Analysis of verse 34 from Surah Al Qasas 

The Arabic Source Text  ِنّي
ّ
كنُِي ا يَ رِدْءًا ًعَُسِّ ِـ وَ أَفعَْحُ مِنّيِ مِسَانًَ فبَرَْسِلْهُ مَ ُُ ارُونُ  َُ ﴿وَأَخِِ 

توُنِ﴾    أَذَافُ أَن ٍكَُشِّ

The English Target Text ―And my brother Harun (Aaron) he is more eloquent 

in speech than me so send him with me as a helper to 

confirm me. Verily! I fear that they will belie me.‖ 

The Arabic brief tafsir of Ibn 

Kathir 

 اٌغلاَ، ػ١ٍٗ ِٛعٝ، أْ ٚرٌه ،(ٌغبٔب ِٕٟ أفظح ٘ٛ ٘بسْٚ ٚأخٟ)

 ث١ٕٙب خ١ش ح١ٓ اٌدّشح، رٍه رٕبٚي وبْ ِب ثغجت ٌثغخ، ٌغبٔٗ فٟ وبْ

 شذح ف١ٗ فحظً ٌغبٔٗ، ػٍٝ فٛضؼٙب اٌدّشح فأخز اٌذسح، أٚ اٌزّشح ٚث١ٓ

 ٌٟ ٚاخؼً لٌٟٛ ٠فمٙٛا ٌغبٟٔ ِٓ ػمذح ٚاحًٍ: )لبي ٌٚٙزا;  اٌزؼج١ش فٟ

: طٗ( ]أِشٞ فٟ ٚأششوٗ أصسٞ ثٗ اشذد أخٟ ٘بسْٚ أٍٟ٘ ِٓ ٚص٠شا

72 - 17] 

The English version of brief 

tafsir of Ibn Kathir 

“And my brother Harun – he is more eloquent in 

speech than me,” Musa, peace be upon him, had a 

speech defect, because when he had been given the 

choice between a date and a pearl, he mistakenly 

picked up a coal and placed it on his tongue, so he 

found it difficult to speak clearly. Musa said: “And 

loose the knot (the defect) from my tongue. That they 

understand my speech…” (20:27-32)    

 

Table 12: Verse 8/12 which Illustrates the Homonymy Problem. 

Commentary: In Arabic, a homonym is known as “ اىيفظً كاىَشرش ” – “Al-Musytarak Al-

Lafziy”, referring to a set of same words that share both pronunciation and form of writing 

but with different meanings. In the instance highlighted in the verse provided, the word 

“ حُ أفظ ” – “Afsahu” occurs in the measure „ وُ أفع ‟ and signifies a comparative adjective. It 

represents a partial homonym with multiple meanings in Arabic, conveying the idea of 

―someone speaking more fluently and clearly than another individual.‖ For example, when 

saying: 
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‖   ْ ٍْكَ اٌٍغبْ ػٕٟ ٚأوثش ِٕٟ ئ٠ضبحب ٚث١بٔب فٟ  اىفظاحح، الإظٖاس ٗ اى٘ض٘حِٓ ― ِٕٟ ٌغبٔب   حُ أفظ فلا أٞ أْ فلأب  أطََ

  .ٔطمٗ

Meaning that someone speaks more clearly than I do. This usage praises someone‘s clarity in 

speech or fluent pronunciation. Taking another example where the word “ حَ أفظ  –Afsaha” of 

the measure “ وَ أفع ” serves as superlative adjective. In this context, it conveys the meaning that 

―someone is regarded as one of the most eloquent people in speech,‖ which is entirely 

distinct from the previous example. For instance, when we saying: 

‖   ْ  .٠فُٙ ِٕٙب أٔٗ أحغُٕٙ ٌغخ ٚ ثلاغخ اىفظحىِٓ ― إٌبط ٌغخ حَ أفظ فلا

Meaning that he is the best among them is language and eloquence. 

The examples demonstrate how the words “ حُ أفظ ” – “Afsahu” and “ حَ أفظ  –Afsaha” are 

partial homonyms or near homonyms, where their identity is within a single medium, 

classifying them as homographs. Thus, these words are identical in spelling but differ both in 

their sound-form and meaning. This distinction is crucial in understanding the flexibility and 

complexity of Arabic language, particularly in how similar forms can convey differences in 

context. 

Back to the verse, Allah (SWT) said: ―ًىسَِاّا ًِّْ ٍِ َ٘ أفَْظَحُ  ُٕ  ُُ َٕاسُٗ أخًَِ  َٗ .‖ In his 

interpretation, Ibn Kathir has indicated that ―Musa, peace be upon him, had a speech defect, 

because when he had been given the choice between a date and a pearl, he mistakenly picked 

up a coal and placed it on his tongue, so he found it difficult to speak clearly.‖ Therefore, 

Musa said: “And loose the knot (the defect) from my tongue. That they understand my 

speech…”  

The word “ ُأفظح,” derived from “اىفظاحح,” refers to fluency in pronunciation. Harun 

was fluent, unlike Moses, whose speech was impaired, as emphasized by the term “ىساّا,” 

indicating ‗tongue,‘ highlighting the physical aspect of his speech difficulties. Considering 

the historical aspect, the translation “more eloquent in speech” does not fully capture the 

precise meaning of the comparative adjective “ ُأفظح.” Instead, the translators could opt for 
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“more fluent in speech” or “clearer in pronunciation.” This revision acknowledges the 

specific implication of fluency and clarity that are intrinsic to the term “ ُأفظح,” aligning 

translation more closely with its original Arabic context. And Allah knows best   

3.1.3. Semantic analysis  

The researchers pointed out the following verses to be compared and analyzed, taking ellipsis, 

metaphor, and metonymy problems into account:  

3.1.3.1. Analysis of verse 13 from Surah Al Qasas 

The Arabic Source Text  ٍََُحَق   ﴿فصََدَدْن ِ لَََ أَنه وَؿْسَ الِلّه ْـ زَنَ وَمِخَ نَُاَ وَلََ تََْ َْ َِ كََْ ثلََصه ؾَ لَىٰ أُمِّ
ّ
ا

ومَُونَ﴾ ْـ َ هُمْ لََ ً كِنه أَنْثَََ    وَمَ َٰ

The English Target Text So did We restore him to his mother, that she might be 

delighted, and that she might not grieve, and that she 

might know that the Promise of Allah is true. But most 

of them know not. 

The Arabic brief tafsir of Ibn 

Kathir 

الله فٟ أفؼبٌٗ ٚػٛالجٙب ٚلٌٛٗ: )ٌٚىٓ أوثشُ٘ لا ٠ؼٍّْٛ( أٞ: حىُ 

اٌّحّٛدح، اٌزٟ ٘ٛ اٌّحّٛد ػ١ٍٙب فٟ اٌذ١ٔب ٚا٢خشح، فشثّب ٠مغ ا٤ِش 

وش٠ٙب ئٌٝ إٌفٛط، ٚػبلجزٗ ِحّٛدح فٟ ٔفظ ا٤ِش، وّب لبي رؼبٌٝ: 

)ٚػغٝ أْ رىش٘ٛا ش١ئب ٚ٘ٛ خ١ش ٌىُ ٚػغٝ أْ رحجٛا ش١ئب ٚ٘ٛ شش 

ٛا ش١ئب ٠ٚدؼً الله ف١ٗ [ ٚلبي رؼبٌٝ: )فؼغٝ أْ رىش732ٌ٘ىُ( ]اٌجمشح: 

 .[31خ١شا وث١شا( ]إٌغبء:

The English version of brief 

tafsir of Ibn Kathir 

But most of them know not.” means, they do not 

know the wisdom of Allah in His actions and their 

good consequences, for which He is to be praised in 

this world and the Hereafter. For a thing may happen 

that people do not like, but its consequences are good, 

as Allah says: “and it may be that you dislike a thing 

which is good for you and that you like a thing which 

is bad for you” (2:216). “it may be that you dislike a 

thing and Allah brings through it a great deal of 

good” (4:19). 

 

Table 13: Verse 9/12 which Illustrates the Ellipsis Problem. 

Commentary: Ellipsis, in Qur‘anic texts, refers to the omission of constituent elements in 

specific verses, to intensify and beautify meaning. In the provided verse, the transitive verb „ لا

 lacks an object; however, it was ellipted for a deeper meaning. By referencing Ibn ‟ٌعيَُ٘

Kathir‘s interpretation, the word „َُ٘لا ٌعي‟ in this verse signifies their lack of knowledge 
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regarding Allah‘s wisdom in his actions. From a rhetorical-semantic perspective, in this verse, 

the ellipted object emphasizes the divine compassion, and how Allah fulfilled His promise to 

Moses‘s mother, returning him safely from Fira‘un, as a Messenger. The omission of the 

object in this verse suggests intentional ellipsis. This indicates that many of polytheists do not 

know that Allah‟s promise is true, as they lack understanding of His wisdom and the positive 

outcomes of His plans, for which He deserves praise in this world and the Hereafter. For a 

target reader, it is quite difficult to understand the ellipted word depending solely on the 

linguistic context of the verses. Therefore, adding a footnote becomes necessary to eliminate 

any ambiguity for the target audience. And Allah knows best. 

3.1.3.2. Analysis of verse 10 from Surah Al Qasas 

The Arabic Source Text 
﴿ َِ ن كَادَتْ مخَُبْسِي تِ

ّ
تعَْياَ وَأَظْبَحَ فؤَُادُ أُمِّ مُوسََ فاَرِكاً ا ؿلََى موَْلََ أَن ره

ٌِينَ    ﴾كوَبِِْاَ مِخكَُونَ مِنَ اممُْؤْمِ

The English Target Text 
And the heart of the mother of Musa (Moses) became 

empty [from every thought, except the thought of 

Musa (Moses)]. She was very near to disclose his 

(case, i.e., the child is her son), had We not 

strengthened her heart (with Faith), so that she might 

remain as one of the believers. 

The Arabic brief tafsir of Ibn 

Kathir 

)ئْ وبدد ٌزجذٞ ثٗ( أٞ: ئْ وبدد ِٓ شذح ٚخذ٘ب ٚحضٔٙب ٚأعفٙب 

ٚطجش٘ب، لبي  ٌزظٙش أٔٗ ر٘ت ٌٙب ٌٚذ، ٚرخجش ثحبٌٙب، ٌٛلا أْ الله ثجزٙب

 الله رؼبٌٝ: )ٌٛلا أْ سثطٕب ػٍٝ لٍجٙب ٌزىْٛ ِٓ اٌّإ١ِٕٓ(

The English version of brief 

tafsir of Ibn Kathir 

“She was very near to disclose his (case),” means, 

because of the intensity of her grief, she almost told 

people that she had lost a son. She would have 

disclosed her situation, if Allah had not given her 

strength and patience. Allah says: “had We not 

strengthened her heart, so that she might remain as 

one of the believers 

 

Table 14: Verse 10/12 which Illustrates the Metaphor Problem.  
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Commentary: Metaphors in Qur‘an are marked by their depth, complexity and richness, 

posing quandaries in accurately translating them into English, which may affect the nuanced 

meaning of the original text. The metaphorical expression in the provided verse 

 „ ى٘لا أُ ستطْا عيى قيثٖا‟

demonstrates a „concrete to abstract shifting metaphor.‟ It illustrates a physical action, 

which is „   binding‟, which is extended into an abstract concept that is– اىشتط

 „ ٍ٘سى أً قية عيى اىشتط‟

binding on the heart of Moses‘s mother. It implies granting her patience and strength, which 

are abstract concepts. It was translated into English as „had We not strengthened her heart,‟ 

as the translators captured the intended meaning of the metaphorical expression, overlooking 

the ST rhetoric. Furthermore, their failure to accurately render the conditional sentence: 

 „ مادخ ىرثذي تٔ ى٘لا اُ ستطْا عيى قيثٖا إُ‟

The conditional clause „ى٘لا أُ ستطْا عيى قيثٖا‟ indicates a preceding action. It means that 

if Allah (SWT) had not strengthened Moses‘s mother‘s heart and grant her patience, she 

would have revealed to people that the child picked up by Fira‘un household was indeed her 

son. The translators have used „had + subject + verb,‟ instead of „if‟ in third conditional 

sentence, as follows: ―She was very near to disclose her case, had We not strengthened her 

heart‖. Additionally, the model verb „would‟ is missing as it is used to indicate the result or 

consequence of the conditional clause. Subsequently, the English translation was unable to 

convey the vivid imagery, the precision in describing the figurative expression, and the 

conditional sentence. All these are essential in conveying the intended meaning of the verse. 

Alternatively, to avoid semantic loss, the translators could have rather rendered the verse as: 

‗She would have disclosed her situation, (if) We had not strengthened her heart (with 

patience).‘ And Allah knows best. 

3.1.3.3. Analysis of verse 13 from Surah Al Qasas 
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The Arabic Source Text ﴿ ٍََُلَى  فصََدَدْن
ّ
َِ  ا نَُاَ ثلََصه  كََْ  أُمِّ َْ زَنَ  وَلََ  ؾَ لَََ  تََْ ْـ ِ  وَؿْسَ  أَنه  وَمِخَ  وَمكَِنه  حَق   الِلّه

همُْ  ومَُونَ﴾ لََ  أَنْثَََ ْـ َ ً                                              

The English Target Text So did We restore him to his mother, that she might be 

delighted, and that she might not grieve, and that she 

might know that the Promise of Allah is true. But most 

of them know not. 

The Arabic brief tafsir of Ibn 

Kathir 

( رحضْ ٚلا) ثٗ،: أٞ( ػ١ٕٙب رمش وٟ أِٗ ئٌٝ فشددٔبٖ) :رؼبٌٝ لبي ٌٚٙزا

 ئ١ٌٙب، سدٖ ِٓ ٚػذ٘ب ف١ّب: أٞ( حك الله ٚػذ أْ ٌٚزؼٍُ: )ػ١ٍٗ: أٞ

 ِٓ سعٛي ِٕٗ وبئٓ أٔٗ ئ١ٌٙب ثشدٖ رحممذ فح١ٕئز. اٌّشع١ٍٓ ِٓ ٚخؼٍٗ

 .ٚششػب طجؼب ٌٗ ٠ٕجغٟ ِب رشث١زٗ فٟ فؼبٍِزٗ اٌّشع١ٍٓ،

The English version of brief 

tafsir of Ibn Kathir 

Allah said: “So We restored him to his mother, that 

her eye might be comforted,” means, by him, “and 

that she might not grieve,” means, for him. “and that 

she might know that the promise of Allah is 

true.” meaning, ‗We had promised her to return him to 

her and to make him one of the Messengers.‘ When he 

was returned to her, she realized that he was one of the 

Messengers, so as she brought him up, she treated him 

both as a child “with kindness” and as a 

Messenger “with respect”.  

 

Table 15: Verse 11/12 which Illustrates the Metonymy Problem. 

Commentary: In Arabic, ―وٕب٠خ‖ – Al-Kenayah or Metonymy refers to a figure of speech 

that conveys a certain meaning by using an expression, which is indirectly related to the 

concept being described or referred to. However, it remains acceptable to intend its true 

meaning. This differentiation clarifies the distinction of metonymy from metaphor: in 

metonymy, the original meaning can be intended without explicitly stating it; whereas in 

metaphor, the original meaning is often obscured or transformed by a figurative expression 

whose true meaning cannot be intended. And this is the case in the verse we analyzed 

earlier. 

In the aforementioned verse, Allah SWT uses the metonymical expression “  إىِىَ فشََدَدّْآَُ 

 ِٗ ِِّ ْٟ  أُ َٖا ذقَشََّ  وَ ٍُْْ لَا  عَ َٗ  َُ ذحَْضَ ” to convey the meaning that Moses‘s mother would find joy upon 

seeing her lost son. After she had placed him in the river out of fear of his safety from Fira‘un, 

Allah SWT returned him back to her. This expression represents a metonymy of attribution, 

known in Arabic as ―اٌىٕب٠خ ػٓ ٔغجخ.‖ In this type of metonymy, the quality and the described 
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object have to be mentioned while the attribution has to be entirely omitted. The described 

ِٔ “ here is represented by Moses‘s mother ‘اٌّٛطٛف‗ ٍِّ  is signified by ‘اٌظفخ‗ and the quality ”أ

the attribute of “ ََّذقَش,” however, it is not used in this context to refer directly to the described 

herself who is Moses‘s mother. Instead, it is used to link the aforementioned attribute ( مشَ  اٌ ) to 

her eye because when it becomes cold, it signifies happiness. Otherwise, the expression „ ًم

 was translated into English as “So did We restore him to his mother, that ‟ذقش عٍْٖا ٗلا ذحضُ

she might be delighted, and that she might not grieve.” The selection of this indirect 

expression over a direct statement in Arabic was intentional; however, stating it directly in 

English as „that she might be delighted‟ is less impactful on the soul compared to the 

original ST. Using ‗might‘ implies probability, while the meaning here is certain as Allah‘s 

promise is true. Considering the Arab culture, ―ٓلشح اٌؼ١‖ is a metonymy derived from its 

opposite ―ٓعخٛٔخ اٌؼ١,‖ because this later was used to convey grief and sorrow among ancient 

Arabs. They used to say expressions like ―ْأعخٓ الله ػ١ٓ فلا‖ ―May Allah warm his eye,‖ 

supplicating for harm to someone. And to express joy, happiness, and delight, they used its 

opposite ―ٓلشح اٌؼ١,‖ which means a ―comfort to the eye.‖ Although the translators have 

succeeded in conveying the general intended meaning of the verse, they have failed in 

evoking the profound effect of the metaphorical expression within its cultural context. And 

Allah knows best. 

3.1.3.4. Analysis of verse 35 from Surah Al Qasas 

The Arabic Source Text  َكُُاَ ۚ  ﴿كاَل َْ َ م
ّ
لُ مكَُُاَ سُوعَْانًَ فلَََّ ًعَِووُنَ ا َـ سًَضَُسُّ ؾَضُسَكَ تِبدَِِمَ وَنََْ

كُُاَ املْاَمِبُونَ﴾ َـ هبَ  تِبيَٓثِياَ أَهخُمَا وَمَنِ اث

The English Target Text Allah said: ―We will strengthen your arm through your 

brother, and give you both power, so they shall not be 

able to harm you, with Our Ayat (proofs, evidences, 

verses, lessons, signs, revelations, etc.), you two as 

well as those who follow you will be the victors.‖ 

The Arabic brief tafsir of Ibn  ،فٍّب عأي رٌه لبي الله رؼبٌٝ: )عٕشذ ػضذن ثأخ١ه( أٞ: عٕمٛٞ أِشن

ٚٔؼض خبٔجه ثأخ١ه، اٌزٞ عأٌذ ٌٗ أْ ٠ىْٛ ٔج١ب ِؼه. وّب لبي فٟ ا٠٢خ 

 [ 12ا٤خشٜ: )لذ أٚر١ذ عإٌه ٠ب ِٛعٝ( ]طٗ: 
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Kathir 

The English version of brief 

tafsir of Ibn Kathir 

When Musa asked for this, Allah said to him: “We will 

strengthen your arm through your 

brother,” meaning, ‗We will add strength to your 

cause and give you help through your brother, who 

you have asked to be made a Prophet alongside you.‘ 

This is like the Ayat; “You are granted your request, 

O Musa!” (20:36) 

 

Table 16: Verse 12/12 which Illustrates the Metonymy Problem. 

Commentary: Metonymy is a prominent rhetorical device in Qur‘an. It enhances the textual 

richness of Qur‘an and provides a deeper understanding of its verses. Hence, it poses a 

significant challenge in Qur‘an translation. The expression „ تأخٍلػضذن  ذسْش ,‟ taken from the 

earlier mentioned verse, is a metonymy of attribution ―وٕب٠خ ػٓ ٔغجخ‖, in which Moses presents 

the described ‗اٌّٛطٛف,‘ where the particle „ك‟ refers to Moses himself, and the quality ‗اٌظفخ‘ 

is indicated by the attribute of ‗عٕشذ.‘ Thus, in this context it is used to associate the attribute 

 with Moses‘s humerus (part of his body) because when it becomes strong, it signifies his (اٌشذ)

power. It portrays a profound message about the concept of support, emphasizing the notion 

of reinforcing one‘s strength through the assistance of a close ally “his brother Harun”. This 

metonymy is taken from the Arabs saying ―فلاْ شذ فلاْ ػٍٝ ػضذ.‖ The metonymical expression 

 was translated into English as „We will strengthen your arm through ‟سْشذ عضذك تأخٍل„

your brother.‟ However, this literal rendition fails to capture the intended meaning, aesthetic 

expression, and the metonymical significance of the expression. Metaphorical language is an 

effective device to convey complex ideas in a simple yet powerful manner, highlighting the 

importance of considering deeper interpretation in translation. And Allah knows best.  

3.2. Interpretation of the findings 

The current study has attempted to analyze the translation of twelve verses from 

Surah Al-Qasas by Khan and Al-Hilali. Through a comparative analysis, the study has aimed 
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to investigate the linguistic challenges inherent in the ST, and has evaluated how effectively 

the TT conveys the verses‘ intended meaning. The investigation has encompassed syntactic, 

lexical, and semantic levels, and has considered the effect of both the historical and cultural 

aspects in translation. The researchers have adopted Skopos theory of translation as a 

theoretical framework to guide the research process and interpretation of the findings. Due to 

the unique features of the Arabic language, the results have revealed several discrepancies 

between the ST and TT in terms of syntax, lexis and semantics, posing significant linguistic 

challenges in the translation of the Holy Qur‘an and leading to both partial and complete 

semantic losses in the TT. 

Firstly, at the syntactic level, the past tense in Arabic typically serves to indicate 

definite future events related to the Hereafter, one of the unique Qur‘anic features which is 

impossible to be fully captured in English translations. In similar cases, translators usually 

convert the past tense into the future tense using „shall‟ or „will‟ auxiliaries, to convey the 

Qur‘anic text‘s general intended meaning. Additionally, verbal constructions in Arabic are 

usually transformed into nominal structures, shifting the focus from the action to its 

performer, affecting the intended meaning of the ST and contributing to semantic loss in the 

TT. According to Skopos theory, these translation choices are made for the sake of producing 

a clear communicative translation to the target readers, as elucidated by Nord (2014) that 

every translational action is determined by its purpose or skopos (p. 90).   

Secondly, at the lexical level, the lack of equivalence for Islamic terms occurred as a 

significant challenge in Qur‘an translation. For instance, the cultural bound term “Fasiqun” 

was transliterated alongside with a footnote extending its meaning (disobedient to Allah, 

rebellious) since it lacks a direct counterpart in the target language. However, this rendition 

conveys a broader meaning to the specific term, resulting in a complete semantic loss of the 

exact confined meaning of the term “Fasiqun”. Besides, polysemy poses some inevitable 

predicaments for translators, as one word can have multiple counterparts in Arabic as well as 
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in English. Such as the word ―عٛء‖ which was translated appropriately within its context into 

English as ―disease,‖ considering the historical aspect of the verse. Although the translators 

have succussed in choosing a suitable translation for the term ―عٛء,‖ they have failed to render 

the same rhetorical effect of “الإحرشاص” “Al-Ihtiraz,” an Arabic peculiarity used to dispel 

potential ambiguity, resulting in partial semantic loss. Initially, the researchers avoided 

criticizing this rendition because the translators had successfully chosen an equivalent word to 

the term ―عٛء.‖ However, they later discovered that the rhetorical effect had not been 

preserved, because it was challenging for the translators to convey both the general meaning 

and maintain the rhetorical effect of the verse, so they had to prioritize one over the other. In 

this case, the translators adhered to the ‗skopos rule‘ and ‗coherence rule‘ but overlooked the 

fidelity rule, which emphasizes the importance of maintaining the original text‘s features, 

including its rhetorical devices and stylistic elements.  

Furthermore, the richness of Arabic vocabulary often results in mistranslation and 

failures to convey the semantic variations of Arabic synonyms. The near-synonyms ―ٝثغ‖ and 

 have nuanced meanings that their English rendition could not fully convey, resulting ‖اعزىجش―

into semantic loss. This falls into contradiction with Skopos theory‘s suggestion of providing 

an approximate translation for words that lack direct equivalents or those with nuanced 

meanings. They need, therefore, further explanation with footnotes to clarify any ambiguities 

and achieve the intended function depending on the target readers‘ needs.  

In addition, homonymy also complicates Qur‘anic translation, as two Arabic words 

similar in form can have completely distinct meanings. For example, the word ― ُأفظح‖ derived 

from ―اٌفظبحخ‖ was inappropriately rendered as ―eloquent‖ which emphasizes the meaning of 

 which has a completely distinct meaning, yet they are similar in ‖اٌفظحٝ― derived from ‖أفظحَ ―

form. This is due to the overlooking of the historical context of the verse, which led to 

inaccurate translation. This contradicts Skopos theory, which goes beyond a mere linguistic 

understanding of the ST to a more comprehensive understanding to its meanings in its 
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context, and emphasizes the importance of considering the text‘s historical context for 

accurate interpretations. These issues highlight the complexities and challenges inherent in 

translating Qur‘an from Arabic to English, especially when striving to maintain the original 

text‘s meaning and nuances.  

Finally, at the semantic level, the Arabic language‘s distinctive features give rise to 

considerable linguistic challenges in Qur‘an translation. Ellipsis is often used in Qur‘an for 

aesthetic purposes; yet omitting some essential parts of a sentence would confuse the reader. 

This necessitates that the translators sometimes include the omitted words in footnotes or 

brackets to clarify meaning. These translation decisions align with Skopos theory which 

asserts that the translation‘s primary goal is to fulfill the specific communicative intent for 

which it was initiated. Therefore, the translation should be adapted to meet the target 

audience‘s needs, ensuring effectiveness and appropriateness in the new context. Moreover, 

Arabic rhetorical devices serve to beautify meaning including metaphors and metonymy, 

which are deeply rooted into the Arabic and Islamic cultures. In most cases, their literal 

rendition in English causes in partial or complete losses of the intended meaning, as they are 

used in the ST to serve a specific function and effect.  

For example, the literal translation of the metonymical expression ―ػضذن ثأخ١ه عٕشذ‖ 

as ―we will strengthen your arm through your brother,‖ does not maintain the expression‘s 

rhetorical effect and does not preserve its beautiful essence as in the ST, though it conveys its 

literal meaning. Thus, conveying the intended meaning of such rhetorical expressions makes 

the translation more faithful to the original text. For example, in the expression ―وٟ رمش ػ١ٕٙب,‖ 

the translators opted for conveying its intended meaning rendering it as ―that she might be 

delighted,‖ making it accessible to the target culture and clearer to the target readers. Such 

decisions align with Skopos aim which suggests conveying the text‘s intended skopos or 

purpose that meets the target culture, as asserted by Nord (2014), ―Translational action is not 

only a linguistic but also a cultural transfer‖ (p. 3).   
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In line with the first hypothesis proposed, the translation of Qur‘an into English 

presents numerous challenges rooted in the linguistic complexities of the Arabic language. 

The linguistic features of Arabic —including tense, word order, polysemy, lack of 

equivalence for Islamic terms, synonymy, homonymy, ellipsis, metaphor, and metonymy—

manifest as quandaries for Qur‘an translators. These complexities lead to semantic loss, as the 

richness of Arabic vocabulary, syntax, and semantics contains nuances which are difficult to 

be fully captured in English, supporting the second hypothesis. Furthermore, the adequacy of 

translation is significantly influenced by the historical context and the cultural aspects, as 

suggested by the third hypothesis, which is also confirmed. 

3.3. Implications of the study 

The significance of the study at hands lies in its practical application, as the study 

findings could benefit researchers working on the field of translation. Hence, it serves as a 

valuable resource for those studying Qur‘an translation, offering perspectives on translation 

theories through a comprehensive review of literature, methodology, analysis and results. 

Furthermore, the study provides new insights into the field by its analysis of Khan and Al- 

Hilali‘s translation of Surah Al-Qasas, which was not the main focus of previous 

examinations. While previous research has primarily focused on the word level, this analysis 

delves into the linguistic challenges that result in semantic loss, encompassing syntactic, 

lexical, and semantic aspects beyond the word level. It also investigates the contribution of 

cultural and historical aspects in Qur‘an translation, and how these aspects impact translation 

accuracy. Finally, this dissertation serves as an example for further exploration into the 

complexities of Qur‘an translation, encouraging researchers to delve into the profound 

meanings of Qur‘an.  

3.4. Limitations of the study 
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Certainly, this research has been to some extent successfully conducted, with the 

researchers achieving their intended objectives. However, it is crucial to acknowledge the 

constraints and limitations they encountered. Due to the time and thesis length constraints, the 

investigation has focused only on linguistic complexities which contribute to semantic loss in 

Qur‘an translation, to ensure adherence to the deadline and page limit. Hence, it has 

prioritized the syntactic, lexical, and semantic aspects, while other relevant linguistic areas 

such as phonological, morphological, and stylistic aspects alongside others that may 

contribute to semantic loss in Qur‘an translation could not be examined. Thus, the depth of 

analysis for each selected aspect was limited, affecting the ability to provide an exhaustive 

examination of all the linguistic quandaries of translation. 

Additionally, in Surah Al-Qasas, certain Qur‘anic verses pose multiple challenges 

within a single verse, necessitating the consideration of all the issues at hand rather than 

focusing only on one aspect. This work has highlighted the impact of considering the cultural 

norms of the target readers and the historical context of the verses in translation. However, its 

primary emphasis on the linguistic quandaries has led to a less comprehensive exploration of 

these important factors. 

Furthermore, among the challenges encountered by the researchers was the selection 

of twelve verses containing linguistic complexities from Surah Al-Qasas, with 88 verses in 

total. The researchers would have preferred to analyze additional verses as the other verses 

contain distinct linguistic complexities as well.  

3.5. Further suggestions 

The aforementioned limitations highlight the need for further research, encompassing 

a broader range of Surahs, additional linguistic aspects, and a more extensive analysis of 

various translations by other translators, to fully understand the complexities and semantic 

loss in the field. This is important for extending the scope of research to encompass other 



  

66 
 

surahs would provide more valuable insights about linguistic challenges across the different 

chapters of the Holy Qur‘an. Furthermore, avenues for future research could investigate 

additional linguistic aspects, such as phonological, morphological, and stylistic aspects that 

contribute to semantic loss.  Building upon the results of the current study, future studies 

could focus on the impact of considering the historical context and cultural norms in Qur‘anic 

translations. Both of them play a significant role in understanding the original meaning and 

nuances of Qur‘anic texts, thereby influencing the accuracy and fidelity of translation. 

Furthermore, future research could explore how factors such as the cultural background and 

training of the translators, the circumstances of the revelation of Qur‘anic verses, and the 

evolution of Arabic lexicon over time influence the process and the quality of religious 

translations. Finally, research is needed to explore how to uncover linguistic challenges in 

Qur‘an translation to produce an adequate translation that provides the intended meaning of 

the Qur‘anic texts. 

 

 

Conclusion 

This chapter delved into a comprehensive analysis of twelve verses from Surah Al-

Qasas. The examination has uncovered various complexities, including the syntactic, lexical, 

and semantic aspects. Additionally, it has compared the ST to the TT in order to identify any 

discrepancies, omissions, or additions in meaning. Moreover, this chapter addressed the 

interpretation of the findings and their significance through the lens of Skopos theory. It also 

included the implications of the study by expounding its significance into the field of 

translation. Finally, the chapter encompassed the limitations faced by the researchers, and it 

shed light on further research to be conducted in the future.  

 



  

67 
 

 

 

 

 

 

 

 

 

 

 



  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

GENERAL 

CONCLUSION 

 

 



  

67 
 

General conclusion 

This dissertation is an exploratory qualitative-oriented study, as it aimed to 

investigate semantic loss in the translation of Surah Al-Qasas by Khan & Al-Hilali. This was 

done through the assessment of specific linguistic challenges posed by the syntactic, lexical, 

and semantic nuances inherent in the Arabic language, which in their part contributed to this 

phenomenon. The analysis shed light on the effect of the consideration of the target readers‘ 

cultural background and the verses‘ historical context.  

The dissertation has comprised of three chapters, beginning with a general 

introduction that provided a concise overview of the topic under investigation, encompassing 

key elements such as the research problem, the research questions and hypotheses, and the 

objectives of the study. The first chapter entitled ―Theoretical, Conceptual Frameworks and 

Literature Review,‖ covered three main sections. The first section tackled the theoretical 

framework of the study epitomized in Skopos Theory. As for the second section, it provided a 

comprehensive conceptual foundation about Qur‘an translation difficulties and semantic loss. 

The last section was devoted to the review of previous literature. The second chapter ―Method 

and Procedures,‖ detailed the research design, data collection and analysis procedures. And 

the final chapter ―Analysis and Discussion of the Results, and Interpretation of the Findings‖, 

analyzed the selected verses, discussing the research results in the process. It also addressed 

the implications of the study, the encountered limitations, next to suggestions for future 

research.  

The study adopted the qualitative method as it is best suited for this research because 

it allows for a detailed examination of Quranic verses, their interpretations, and their 

translations, which are all considered as textual data. Through a comparative analysis, the 

researchers examined the translation of twelve verses from Surah Al-Qasas. In order to 

investigate the linguistic challenges inherent in the ST, they have evaluated the extent to 
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which the TT conveys the verses‘ intended meaning. The present analysis extended the 

considerations of the verses‘ historical context and the target readers‘ cultural background 

impact in the translation accuracy, with special focus given to syntactic, lexical, and semantic 

discrepancies.  

In accordance with the first hypothesis, indeed, the linguistic features of Arabic 

language arise as predicaments for Qur‘an translators. The Arabic Syntactic, lexical, semantic 

complexities pose challenges in Qur‘an translation, as they result semantic loss. supporting 

the second hypothesis. Additionally, the adequacy of translation is heavily influenced by the 

verses‘ historical context, and the target readers‘ cultural background, as proposed by the third 

hypothesis, which is also validated.  

The present work‘s key findings reveal several discrepancies between the ST and TT 

in terms of syntax, lexis and semantics, namely tense, word order, polysemy, lack of 

equivalence for Islamic terms, synonymy, homonymy, ellipsis, metaphor, and metonymy.  

Due to them, the translators often face significant difficulties in preserving the nuanced 

meanings and rhetorical devices present in Qur‘an, leading to both partial and complete 

semantic losses in the TT. As a result, many aspects of the original text‘s richness are lost in 

translation, stressing the need for consideration to cultural nuances, and the Qur‘anic verses‘ 

historical contexts that affect the translation quality and fidelity.  

The researchers in this study have done their best to address the linguistic difficulties 

that lead to semantic loss in Qur‘an translation. Their efforts aim to improve the accuracy and 

quality of religious translation ensuring that the divine messages and guidance of Qur‘an are 

as faithfully conveyed as possible to non-Arabic speaking populations. This is what we could 

have accomplished and whatever mistakes were made are from ourselves and Satan, and 

whatever right we have achieved is by the grace of Allah the Almighty. Therefore, more 

research is needed to provide a comprehensive reflection of Qur‘an translation, continuing to 
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bridge the gap for non-Arabic speakers and enhancing their understanding of the Holy 

Qur‘an.
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Appendix 1: Surah Al-Qasas in Arabic 

 
ممُۡبِينِ  (1) ظسٓمٓ 

 
ةِ أ مكِۡذَ َٰ

 
تُ أ محَۡقِّ مِلوَۡمٖ  (2) ثِلَْۡ ءَاًَ َٰ

 
 مُوسََٰ وَفِصۡؾَوۡنَ تِب

ّ
هبَا َۡمَ مِن ه َ نه فِصۡؾَوۡنَ ؿلَََّ  (3) ًؤُۡمٌِوُنَ هخَۡووُاْ ؿوَ

ّ
ا

خحَۡيِۦ وِسَاءَٓهمُۚۡ  ِّحُ أَتيۡاَءَٓهُمۡ وٌَسَ ۡ نَۡمُۡ ًشَُت فُ ظَائٓفَِةٗ مِّ ِـ خضَۡ ا ٌسَ ۡ ٗـ ََ وَِاَ ص ِ ُۡ َـلَ أَ لَْۡرۡضِ وَحَ
 
ممُۡفۡسِسٍِنَ فِي أ

 
ك كَانَ مِنَ أ َُ ه ه

ّ
وَىصًُِسُ  (4)  ا

فُ  ِـ خُضۡ س ۡ
 
ٍنَ أ ِ لَّه

 
همُنه ؿلََى أ رِزيِنَ أَن ه موََٰۡ

 
وَُِمُ أ َـ ةٗ وَنََۡ وَُِمۡ أئَمِه َـ لَْۡرۡضِ وَنََۡ

 
نَ  (5) واْ فِي أ مَ َٰ َٰ َُ لْۡرَۡضِ وَىصُيَِ فِصۡؾَوۡنَ وَ

 
وَهمَُكِّنَ مَُِمۡ فِي أ

شَرُونَ  ا كَاهوُاْ يَحۡ َِ   (6) وَحٌُوُدَهَُُا مِنَۡمُ مه َ ِـ ٓ أَنۡ أَرۡضِ ٓ أُمِّ مُوسََٰ لَىٰ
ّ
ِۡيآَ ا زَنِيٓ   وَأوَۡحَ ميَِّۡ وَلََ تَََافِي وَلََ تََۡ

 
َِ فِي أ َِ فبَمَلِِۡ َۡ َ ذَا دِفۡتِ ؿوَ

ّ
فاَ

ممُۡصۡسَوِينَ 
 
ٍُ مِنَ أ َۡمِ وَخَاؿِووُ َ م

ّ
ٍُ ا و نَه رَادُّٓ

ّ
نَ وَحٌُوُدَهَُُ  (7) ا مَ َٰ َٰ َُ نه فِصۡؾَوۡنَ وَ

ّ
ا وَحَزَنًَۗ ا ََكُونَ مَُِمۡ ؿسَُوّٗ كٓ ءَالُ فِصۡؾَوۡنَ مِ َُ مخَۡلعََ

 
ا كَاهوُاْ فبَ

عِـئِنَ  ا  (8) دَ َٰ ك وَلَدٗ ٍُ ٓ أوَۡ هخَهزِشَ ياَ َـ ٓ أَن ًيَفَ ٍُ ؾَسَٰ تُ ؿيَۡنٖ لِِّ وَلَكَ  لََ ثلَۡذوُوُ مۡصَأتَُ فِصۡؾَوۡنَ كصُه
 
وَهُمۡ لََ وَكاَمتَِ أ

صُونَ  ُـ ۦ موَۡ  (9) ٌضَۡ َِ ن كَادَتۡ مخَُبۡسِي تِ
ّ
صكِاً  ا ٌِينَ وَأَظۡبَحَ فؤَُادُ أُمِّ مُوسََٰ فَ َٰ ممُۡؤۡمِ

 
تعَۡياَ ؿلََىٰ كوَبِِۡاَ مِخكَُونَ مِنَ أ وَكاَمتَۡ  (10) لََٓ أَن ره

صُونَ  ُـ ۦ ؾَن حٌُةُٖ وَهُمۡ لََ ٌضَۡ َِ تۡ تِ َِ  فبَصََُُ َ ۦ كعُِّ َِ لِ  (11) لُِْدۡذِ ُۡ ٓ أَ ُّكُُۡ ؿلََىٰ لۡ أدَُم َُ ممَۡصَاضِؽَ مِن كبَۡلُ فلَاَمتَۡ 
 
َِ أ َۡ َ مٌۡاَ ؿوَ ۞وَحَصه

عِحُونَ تَُتٖۡ  ك هَ َٰ ك مكَُُۡ وَهُمۡ لََُّ َُ َ لَََ أَنه وَؿسَۡ  (12) ٍكَۡفُووُه ۡـ زَنَ وَمِخَ نَُاَ وَلََ تََۡ َۡ ۦ كََۡ ثلََصه ؾَ َِ ٓ أمُِّ لَىٰ
ّ
َُ ا ِ  فصََدَدۡهَ َٰ لِلّه

 
هُمۡ  أ كِنه أَنۡثَََ  وَمَ َٰ

ّٞ
حَقّ

ومَُونَ  ۡـ َ َُ  (13) لََ ً خوََىٰٓ ءَاثٌََُۡ َٰ س ۡ
 
ك وَأ ٍُ ا توَفََ أَصُسه ييِنَ  وَممَه لِكَ نََۡزيِ أ ممُۡحۡس ِ ممَۡسًِيةََ ؿلََىٰ حِيِن  (14) حُكُۡٗا وَؿِومۡٗاۚ وَنَشََٰ

 
وَدَذَلَ أ

ثَ  خلََ َٰ س ۡ
 
ۦ  فبَ ٍِ شَا مِنۡ ؿسَُوِّ َٰ َُ ۦ وَ َِ خِ َـ َ شَا مِن ص ِ َٰ َُ وِِاَ فوََخَسَ فِيهاَ رَخُويَۡنِ ًلَۡذخَلََِّنِ  ُۡ نۡ أَ ِ قفَۡلَةٖ مِّ لَّه

 
ۦ ؿلََى أ َِ خِ َـ َ ي مِن ص ِ ِ لَّه

 
ي مِنۡ َُ أ

بِينّٞ   مُّ
ّٞ
ضِلّ  مُّ

ك ؿسَُوّّٞ َُ ه ه
ّ
نِ  ا عَ َٰ َۡ شَا مِنۡ عَََلِ أ مض ه َٰ َُ َِ  كاَلَ  َۡ َ ك مُوسََٰ فلَضَََٰ ؿوَ ٍُ ۦ فوََنَزَ ٍِ نّيِ ػَومَۡتُ هفَۡسِِ  رَبِّ  كاَلَ  (15) ؿسَُوِّ

ّ
ا

حِيُ  مصه
 
ملۡفَُورُ أ

 
وَ أ ُُ ك  َُ ه ه

ّ
كٓۚ ا قۡفِصۡ لِِ فلَفََصَ لََُّ

 
مۡتَ ؿلَََه فوَنَۡ أَنُونَ ػَِيِٗرا نوِّمُۡجۡصمِِينَ  بِّ رَ  كاَلَ  (16) فبَ َـ ۡ ٓ أَه فبَظَۡبَحَ فِي  (17) تِمَا

 َ همَ م ه
ّ
ٓ ا ك مُوسََٰ كۚ كاَلَ لََُّ َُ خصَُۡذُِ لَْۡمۡسِ ٌسَ ۡ

 
ك تِب ٍُ سۡدٌَصََُ

 
ي أ ِ لَّه

 
ذَا أ

ّ
ممَۡسًِيةَِ ذَائٓفِٗا ًتََََكهةُ فاَ

 
بِينّٞ أ  مُّ

ّٞ
ٓ أَنۡ أرََ  (18) لوَِيّ ا ادَ أَن فوَمَه

ن
ّ
لَْۡمۡسِ  ا

 
ا تِب ٓ أَحصًُِسُ أَن ثلَۡذوُنَِي كََِ كذَوَۡتَ هفَۡسََۢ مُوسََٰ مَُا كاَلَ ًَ َٰ هِ وَ ؿسَُوّّٞ م ُُ ي  ِ لَّه

 
لَْۡرۡضِ  ًبَۡعِشَ تِب

 
ٓ أَن حكَُونَ حَبهارٗا فِي أ لَه

ّ
حصًُِسُ ا

ممُۡعۡوِحِينَ 
 
 مِّ  (19) وَمَا حصًُِسُ أَن حكَُونَ مِنَ أ

ّٞ
ََلۡذُووُكَ وَخَاءَٓ رَخُل ممَۡلَََ ًبَثٔۡمَِصُونَ تِمَ مِ

 
نه أ

ّ
ٓ ا مُوسََٰ ىٰ كاَلَ ًَ َٰ َـ ممَۡسًِيةَِ ٌسَۡ

 
نۡ أَكعَۡا أ

عِحِينَ  ميه َٰ
 
نّيِ لَكَ مِنَ أ

ّ
دۡصُجۡ ا

 
كهةُ  كاَلَ  (20) فبَ وِمِينَ  رَبِّ  فرََصَجَ مِنَۡاَ ذَائٓفِٗا ًتََََ مؼه َٰ

 
ملۡوَۡمِ أ

 
نِي مِنَ أ ا ثوََخه  (21) نََِّ ََ ثِولۡاَءَٓ وَممَه

بِِلِ  ٓ أَن يَُّۡسًِنَِي سَوَاءَٓ أ مسه ميهاسِ ٌسَۡلُونَ وَوَخَسَ مِن  (22) مَسٍۡنََ كاَلَ ؾَسَٰ رَبِّّ
 
نَ أ ةٗ مِّ َِ أمُه َۡ َ ا وَرَدَ مَاءَٓ مَسٍۡنََ وَخَسَ ؿوَ وَممَه

مۡصَأثَيَۡنِ ثشَُودَانِ  كاَلَ مَا دَعۡبُكُُاَ  كاَمخَاَ لََ وسَۡ 
 
مُ أ َۡخّٞ نَبِيرّٞ دُونَِِّ مصّؿِاَءُٓ  وَأتَوُنََ ص َ

 
ٰ ًعُۡسِرَ أ لَى  (23) لِي حَتَّه

ّ
ٓ ا ٰ فسََلىَٰ مَِمَُا ثُُه ثوََلىه

لَِه مِنۡ ذَيۡرٖ فلَِيرّٞ  ّ
نّيِ مِمَآ أَىزَمتَۡ ا

ّ
لِّ فلَاَلَ رَبِّ ا مؼِّ

 
نه أَ  (24) أ

ّ
ََاءٖٓ كاَمتَۡ ا خِحۡ س ۡ

 
حۡسَىُٰٰمَا ثمَۡشِِ ؿلََى أ

ّ
َُ ا ََجۡزًِمََ فجََاءَٓثۡ بِّ ًسَۡؾُوكَ مِ

وِمِ  مؼه َٰ
 
ملۡوَۡمِ أ

 
ملۡعََطَ كاَلَ لََ تَََفۡ  نَََوۡتَ مِنَ أ

 
َِ أ َۡ َ ك وَكطَه ؿوَ ٍُ ا خَاءَٓ ِۡتَ ميَاَۚ فوَمَه بٓتَتَِ  (25) ينَ أَحۡصَ مَا سَلَ حۡسَىٰٰمَُا ًَ َٰ

ّ
كاَمتَۡ ا

 
 
ملۡوَِيُّ أ

 
سۡذَ جَٔۡصۡتَ أ

 
نه ذَيۡرَ مَنِ أ

ّ
ٍُ  ا سۡذَ جِٔۡصۡ

 
نِيَ  (26) لَْۡمِينُ أ ٓ أَن ثبَحُٔۡصَنِي زمََ َٰ خيَۡنِ ؿلََىٰ َٰ َُ تًۡتَََه 

 
حۡسَى أ

ّ
ٓ أُرًِسُ أَنۡ أُىكِحَمَ ا نّيِ

ّ
كاَلَ ا

ن صَاءَٓ 
ّ
خجَِسُنِيٓ ا مَۚ س َ َۡ َ ا فمَِنۡ ؾِيسِكَ  وَمَآ أرًُِسُ أَنۡ أَصُقه ؿوَ نۡ أثَمَۡمۡتَ ؾَشۡۡٗ

ّ
ُ  حِجَجٖ  فاَ لِلّه

 
وِحِينَ  أ معه َٰ

 
لِكَ تَُنِۡي  (27) مِنَ أ كاَلَ ذََٰ

 ُ لِلّه
 
نَ ؿلَََه  وَأ لَْۡخَويَۡنِ كضََُتُۡ فلَََّ ؿسُۡوََٰ

 
همَا أ   وَتٌَُۡمََ  أًَ

ّٞ
ۦٓ ءَاوسََ  (28) ؿلََىٰ مَا هلَُولُ وَنَِل لِهِ ُۡ لَْۡخَلَ وَسَارَ تِبَ

 
ا كضَََٰ مُوسََ أ ۞فوَمَه

مۡكُثوُٓاْ 
 
لِهِ أ ُۡ ورِ نََرٗا  كاَلَ لَِْ معُّ

 
وهكُُۡ  مِن خَاهِةِ أ َـ َ ميهارِ م

 
نَ أ نَۡاَ بَِِبٍََ أوَۡ خَشۡوَةٖ مِّ ٓ ءَاثَِكُُ مِّ لَِّ َـ ه ٓ ءَاوسَۡتُ نََرٗا م نّيِ

ّ
ا

مُوسََٰٓ  (29) ثعَۡعَووُنَ  جَصَةِ أَن ًَ َٰ مضه
 
صَنَةِ مِنَ أ ممُۡبَ َٰ

 
ةِ أ َـ مبُۡلۡ

 
لًَْۡمَۡنِ فِي أ

 
موَۡادِ أ

 
 أ

ّ
عِي ٓ أَثىَٰٰاَ هوُدِيَ مِن صَ َٰ ا ٓ  فوَمَه نّيِ

ّ
ُ  أَنََ  ا لِلّه

 
رَبُّ  أ

ومَِينَ  َـ َٰ مۡ
 
ٓ أَكۡبِلۡ  (30) أ مُوسََٰ لِّةۡۚ ًَ َٰ َـ ُ ٰ مُسۡبِصٗا وَممَۡ ً  وَلىه

ّٞ
اَ خَانّٓ ا تََۡتََُّ كَََنَّه َُ ا رَءَا همَ مِنَ وَأَنۡ أَمقِۡ ؾَعَاكَۚ فوَمَه ه

ّ
 وَلََ تَََفۡ  ا

ٌِينَ  لْۡٔمِٓ
 
ٓ  (31) أ َۡضَا َ صُجۡ ت ِۡبِمَ تََۡ سۡلُْۡ ًسََكَ فِي حَ

 
ياَنِ أ َٰ َُ هِمَ بصُۡ ةِ  فشَََٰ ُۡ مصه

 
َۡمَ حٌَاَحَمَ مِنَ أ َ م

ّ
مۡ ا ضُْۡ

 
ءَ مِنۡ كيَۡرِ سُوٓءٖ وَأ
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ِّمَ  مِن ت سِلِينَ  ره مُۡ كَاهوُاْ كوَۡمٗا فَ َٰ نَّه
ّ
ۦٓۚ ا َِ ْ ً

ّ
لَىٰ فِصۡؾَوۡنَ وَمَلََّ

ّ
نّيِ كذَوَتُۡ مِنَۡمُۡ هفَۡسٗا فبَذََافُ أَن ًلَۡذُووُنِ  رَبِّ  كاَلَ  (32) ا

ّ
وَأَخِِ  (33) ا

توُنِ  ٓ أَذَافُ أَن ٍكَُشِّ نّيِ
ّ
كنُِيٓ  ا يَ رِدۡءٗا ًعَُسِّ ِـ وَ أَفعَۡحُ مِنّيِ مِسَانَٗ فبَرَۡسِلۡهُ مَ ُُ صُونُ  َـلُ  (34) َُ َٰ كاَلَ سًَضَُسُّ ؾَضُسَكَ تِبدَِِمَ وَنََۡ

 
 
ٓۚ أَهخُمَا وَمَنِ أ دٌِاَ كُُاَ تِـاًََ َٰ َۡ َ م

ّ
يٗا فلَََّ ًعَِووُنَ ا وِبُونَ مكَُُاَ سُوعَۡ َٰ ملَۡ َٰ

 
كُُاَ أ َـ هبَ لَه  (35) ث

ّ
شَآ ا َٰ َُ تٖ كاَموُاْ مَا  َٰ ًَ َِّ َ دٌِاَ ت وسََٰ تِـاًََ َٰ ا خَاءَٓهُم مُّ فوَمَه

مِينَ  لَْۡوه
 
شَا فِيٓ ءَابَِئٓيِاَ أ ياَ بِهَ َٰ ۡـ ى وَمَا سََِ فۡتََٗ مُِۡسَىٰ مِنۡ  (36) سِِۡصّٞ مُّ

 
ٓ أَؿلََُۡ تِمَن خَاءَٓ تِب ك  وَكاَلَ مُوسََٰ رَبِّّ ۦ وَمَن حكَُونُ لََُّ ٍِ ؾِيسِ

وِمُونَ  مؼه َٰ
 
ك لََ ًفُۡوِحُ أ َُ ه ه

ّ
ارِۚ ا لده

 
لِبةَُ أ يِن  (37) ؾَ َٰ معِّ

 
نُ ؿلََى أ مَ َٰ َٰ َِ ٍَ كيَۡرِي فبَوَۡكِسۡ لِِ ًَ َٰ مَ َٰ

ّ
نۡ ا ممَۡلََُ مَا ؿوَِمۡتُ مكَُُ مِّ

 
اَ أ بٓيَُُّّ وَكاَلَ فِصۡؾَوۡنُ ًَ َٰ

وِ  ٓ أَظه لَِّ َـ ه حٗا م َـل لِِّ صََۡ حۡ
 
شِتِينَ فبَ مكَۡ َٰ

 
ك مِنَ أ َُ نّيِ لََْػُيُّ

ّ
َِ مُوسََٰ وَا مَ َٰ

ّ
ٓ ا لَىٰ

ّ
محَۡقِّ  (38) ؽُ ا

 
لَْۡرۡضِ تِليَۡرِ أ

 
ك فِي أ ٍُ وَ وَحٌُوُدُ ُُ خكَۡبَََ  س ۡ

 
وَأ

ُـونَ  ياَ لََ ٍصُۡحَ َۡ َ م
ّ
ُمۡ ا هؼُصۡ  (39) وَػَيُّوٓاْ أَنَّه

 
ميَِّۡ  فبَ

 
ِمُۡ فِي أ ك فٌَبََشۡهَ َٰ ٍُ َُ وَحٌُوُدَ وِمِينَ فبَذََشۡهَ َٰ مؼه َٰ

 
لِبةَُ أ َۡفَ كَانَ ؾَ َٰ ةٗ  (40) نَ ُِمۡ أَئمِه ويَۡ َٰ َـ وَحَ

ونَ  مَةِ لََ ًيُصَُُ ملَِِۡ َٰ
 
ميهارِ  وًَوَۡمَ أ

 
لَى أ

ّ
ممَۡلۡبُوحِينَ  (41) ًسَۡؾُونَ ا

 
نَ أ مَةِ هُم مِّ ملَِِۡ َٰ

 
يةَٗ  وًَوَۡمَ أ ۡـ َ ََا م ۡ ه لدُّ

 
ٍِ أ شِ َٰ َُ ُِمۡ فِي  يَ َٰ ۡـ وَملَسَۡ  (42) وَأَثبَۡ

ُمۡ ءَاثَُۡ  هِ و َـ ه ةٗ م سٗى وَرَحۡمَ ُُ لُْۡولَىٰ تعََائٓصَِ نِويهاسِ وَ
 
ملُۡصُونَ أ

 
وكٌَۡاَ أ ُۡ سِ مَآ أَ ۡـ َ ةَ مِنَۢ ت مكِۡذَ َٰ

 
وَمَا نُيتَ بَِِاهِةِ  (43) ًخَشََنهصُونَ  ٌاَ مُوسََ أ

ِِسٍِنَ  مضه َٰ
 
لَْۡمۡصَ وَمَا نُيتَ مِنَ أ

 
لَىٰ مُوسََ أ

ّ
ٓ ا ياَ َۡ ذۡ كضََ

ّ
ملَۡصۡبِِّّ ا

 
مُصُۚ وَمَا نُيتَ ثََوِيٗ  (44) أ ُـ مۡ

 
مُ أ كٌِهآ أَوضَبنََٔۡ كصُُونَٗ فذَعََاوَلَ ؿوَيَۡهِ وَمَ َٰ

ها نُيها مُصۡسِوِينَ  كٌِ دٌِاَ وَمَ َٰ مۡ ءَاًَ َٰ لِ مَسٍۡنََ ثخَۡووُاْ ؿوَيَۡهِ ُۡ كِن رهحۡمَةٗ  (45) فِيٓ أَ ذۡ نََدًَيۡاَ وَمَ َٰ
ّ
ورِ ا معُّ

 
ن وَمَا نُيتَ بَِِاهِةِ أ ِّمَ  مِّ ت مِخُيشِرَ  ره

ُمۡ ًخَشََنهصُونَ  هِ و َـ َ ن كبَۡلَِْ م هشٍِصٖ مِّ ن ه آ أَثىَٰٰمُ مِّ مَتۡ أًَسِۡيُِّمۡ فَِلَُوموُاْ  (46) كوَۡمٗا مه عَِبَةَُۢ تِمَا كسَه هياَ وَموَۡلََٓ أَن ثعَُِبَِمُ مُّ موَۡلََٓ أَرۡسَوتَۡ  رَت

خِ  ياَ رَسُولَٗ فٌَخَهبِؽَ ءَاًَ َٰ َۡ َ م
ّ
ٌِينَ ا ممُۡؤۡمِ

 
ٓۚ أَوَ ممَۡ  (47) مَ وَىكَُونَ مِنَ أ محَۡقُّ مِنۡ ؾِيسِنََ كاَموُاْ موَۡلََٓ أُوتِيَ مِثلَۡ مَآ أُوتِيَ مُوسََٰ

 
ا خَاءَٓهُمُ أ فوَمَه

فِ  نَه بِكُّٖ نَ َٰ
ّ
ِصََا وَكاَموُٓاْ ا صَانِ ثؼََ َٰ نۡ ؾِيسِ  (48) صُونَ ٍكَۡفُصُواْ تِمَآ أوُتِيَ مُوسََٰ مِن كبَۡلُ  كاَموُاْ سِِۡ ةٖ مِّ ِ  كلُۡ فبَثٔۡوُاْ بِكِذَ َٰ لِلّه

 
سَىٰ  أ ُۡ وَ أَ ُُ

سِكِينَ  ن نُيتُُۡ ظَ َٰ
ّ
َُ ا ۡـ هبِ َُ تِلَ (49) مِنَۡمَُآ أَث وَىٰ َُ هبَؽَ  ث

 
نِ أ ۚ وَمَنۡ أَضَلُّ مِمه وَاءَٓهُمۡ ُۡ ونَ أَ ُـ هبِ همَا ًدَ ؿلََۡۡ أهَ

 
خجََِبُواْ لَكَ فبَ همۡ ٌسَ ۡ ن م

ّ
سٗ فاَ ُُ ى يۡرِ 

نَ  نه  مِّ
ّ
ِۚ ا لِلّه

 
َ  أ لِلّه

 
وِمِينَ  أ مؼه َٰ

 
ملۡوَۡمَ أ

 
ُمۡ ًخَشََنهصُونَ  (50) لََ يَُّۡسِي أ هِ و َـ َ ملۡوَۡلَ م

 
ويۡاَ مَِمُُ أ ةَ مِن  (51) ۞وَملَسَۡ وَظه مكِۡذَ َٰ

 
ِمُُ أ ٍنَ ءَاثٌََُۡ َٰ ِ لَّه

 
أ

ۦ ًؤُۡمٌِوُنَ  َِ ۦ هُم تِ مۡ كاَموُٓاْ  (52) كبَۡلِهِ ذَا ًخُۡلَىٰ ؿوَيَۡهِ
ّ
ۦ مُسۡوِمِينَ  وَا نَه نُيها مِن كبَۡلِهِ

ّ
ِّيآَ ا ت محَۡقُّ مِن ره

 
َُ أ ه ه

ّ
ۦٓ ا َِ ها تِ ئِٓمَ ًؤُۡثوَۡنَ  (53) ءَامٌَ أُوْمَ َٰ

ِمُۡ ًيُفِلُونَ  ا رَزَكٌَۡ َٰ ِّئةََ وَمِمه ُ يةَِ أ مسه محَۡس َ
 
واْ وًَسَۡرَءُونَ تِب ثيَۡنِ تِمَا ظَبََُ صه واْ  (54) أَحۡصَهُم مه ُـ ذَا سََِ

ّ
َُ وَكاَموُاْ ميَآَ وَا هلۡوَ أَؾۡصَضُواْ ؾَيۡ نو

 
أ

ِوِِينَ  مجَۡ َٰ
 
كُُۡ لََ هبَۡذلَِي أ َۡ َ مٌ ؿوَ وكُُُۡ سَوَ َٰ ويُاَ وَمكَُُۡ أَعََۡ َٰ كِنه  (55) أَعََۡ َٰ همَ لََ تََۡسِي مَنۡ أَحۡببَۡتَ وَمَ َٰ ه

ّ
َ  ا لِلّه

 
وَ أَؿلََُۡ  أ ُُ يَُّۡسِي مَن ٌضََاءُٓۚ وَ

ممُِۡخۡسٍَِنَ 
 
مََۡ وَكاَمُ  (56) تِب

ّ
ٓ ا بَٰ مُۡ حَصَمًا ءَامٌِاٗ يَُۡ هِ ٓۚ أَوَ ممَۡ همَُكِّن م فۡ مِنۡ أرَۡضِياَ َـمَ هخُرََعه مُِۡسَىٰ مَ

 
ِ أ هبِؽ هد ن ه

ّ
ءٖ وٓاْ ا ۡ ََ تُ كُِّ  َِ زمََصََٰ

ومَُونَ  ۡـ َ هُمۡ لََ ً كِنه أَنۡثَََ نَه وَمَ َٰ ُ ن لده زۡكاٗ مِّ َ  (57) رِّ وكٌَۡاَ مِن كصًَۡةَِِۭ ت ُۡ لَه وَكَُۡ أَ
ّ
سِهِمۡ ا ۡـ َ نَۢ ت كِنَُمُۡ ممَۡ جسُۡكَن مِّ تََاَ  فذَِلَْۡ مَسَ َٰ ُض َ ِـ عِصَتۡ مَ

رِزيِنَ  موََٰۡ
 
نُ أ ُّمَ  وَمَا كَانَ  (58) كوََِلَّٗ  وَنُيها نََۡ دٌِاَۚ وَمَا نُيها مُِۡ رَت مۡ ءَاًَ َٰ ِاَ رَسُولَٗ ًخَۡووُاْ ؿوَيَۡهِ َـرَ فِيٓ أُمِّ ٰ ًبَۡ ملُۡصَىٰ حَتَّه

 
وِكِِ مُِۡلَِْ أ

وِمُونَ  وُِاَ ػَ َٰ ُۡ لَه وَأَ
ّ
ملُۡصَىٰٓ ا

 
ََا وَزًًِتََُاَۚ وَمَا ؾِيسَ  (59) أ ۡ ه لدُّ

 
ََوٰةِ أ محَۡ

 
ؽُ أ ءٖ فمََخَ َٰ ۡ ََ ن  ٓ أوُثُِتُُ مِّ ِ  وَمَا لِلّه

 
ذَيۡرّٞ وَأَتلۡىَٰٓۚ أَفلَََّ  أ

لِووُنَ  ۡـ َ ذه  (60) ث َِ كََنَ مه لِِ يٗا فَِوَُ مَ َٰ َُ وَؿسًۡا حَس َ مَةِ مِنَ أَفمََن وَؿسَۡهَ َٰ ملَِِۡ َٰ
 
وَ ًوَۡمَ أ ُُ ََا ثُُه  ۡ ه لدُّ

 
ََوٰةِ أ محَۡ

 
ؽَ أ َُ مَذَ َٰ يَ َٰ ۡـ

ممُۡحۡضٍََِنَ 
 
ٍنَ نُيتُُۡ حزَۡعَُُونَ  (61) أ ِ لَّه

 
كَاءِٓيَ أ ملۡوَۡلُ  (62) وًَوَۡمَ ًيُاَدِيُِّمۡ فَِلَُولُ أٍَنَۡ شَُْ

 
مُ أ ٍنَ حَقه ؿوَيَۡهِ ِ لَّه

 
هياَ كاَلَ أ ٍ رَت ِ لَّه

 
ؤُٓلََءِٓ أ نَ َُ َٰ

بُسُونَ  ۡـ َ نََ ً يه
ّ
مَ  مَا كَاهوُٓاْ ا َۡ َ م

ّ
أٔۡنََٓ ا ُِمۡ كََِ قوًََيۡاَ  ثبَََه ٓ أقَوًَۡيَۡ َٰ خجََِبُواْ مَُِمۡ وَرَأوَُاْ  (63) أقَوًَۡيۡاَ كَاءَٓكُُۡ فسََؾَوۡهُمۡ فلَََۡ ٌسَ ۡ دۡؾُواْ شَُْ

 
وَكِِلَ أ

ُمۡ كَاهوُاْ يَُّۡخَسُونَ  شَابَۚ موَۡ أَنَّه َـ مۡ
 
َ  (64) أ ممُۡصۡسَوِينَ وًَ

 
ٓ أَحَبۡتُُُ أ لَْۡهَۢبَاءُٓ ًوَۡمَئِشٖ فَِمُۡ لََ  (65) وۡمَ ًيُاَدِيُِّمۡ فَِلَُولُ مَاذَا

 
مُ أ ََتۡ ؿوَيَۡهِ مِ َـ فَ

ممُۡفۡوِحِينَ  (66) ًدَسََاءَٓموُنَ 
 
ٓ أَن ٍكَُونَ مِنَ أ َـسَٰ وِحٗا فَ ا مَن تََبَ وَءَامَنَ وَعََِلَ ظَ َٰ ُّمَ  (67) فبَمَه وُ  وَرَت خاَرُۗ مَا يَُۡ قُ مَا ٌضََاءُٓ وَيَُۡ

نَ  بۡحَ َٰ ةُۚ س ُ مزِۡيَرَ
 
ِ  كَانَ مَِمُُ أ لِلّه

 
لَىٰ عََها ٌشُۡۡنُِونَ  أ َـ َٰ َ ُّمَ  (68) وَث وِيوُنَ  وَرَت ۡـ ُ لََُ مَا حكُِنُّ ظُسُورُهُمۡ وَمَا ً ۡـ َ وَ  (69) ً ُُ ُ  وَ لِلّه

 
لَه  أ

ّ
ََ ا مَ َٰ

ّ
لََٓ ا

 ٓ لْۡٔ
 
لُْۡولَىٰ وَأ

 
محَۡمۡسُ فِي أ

 
وَ  لََُّ أ ُـونَ ُُ َِ حصُۡحَ َۡ َ م

ّ
محُۡكُُۡ وَا

 
َـلَ  (70) دِصَةِ  وَلََُّ أ ن حَ

ّ
ُ  كلُۡ أرََءًَتُُۡۡ ا لِلّه

 
مَةِ  أ ملَِِۡ َٰ

 
لَىٰ ًوَۡمِ أ

ّ
مَسًا ا َۡلَ سَِۡ ه م

 
كُُُ أ َۡ َ ؿوَ

ٌَ كيَۡرُ  مَ َٰ
ّ
ِ  مَنۡ ا لِلّه

 
ُـونَ  أ ََاءٍٓۚ أَفلَََّ جسَۡمَ َـلَ  (71) ًبَثَِٔۡكُُ تِضِ ن حَ

ّ
ُ  كلُۡ أرََءًَتُُۡۡ ا لِلّه

 
ٌَ  أ مَ َٰ

ّ
مَةِ مَنۡ ا ملَِِۡ َٰ

 
لَىٰ ًوَۡمِ أ

ّ
مَسًا ا اَرَ سَِۡ هنَه

 
كُُُ أ َۡ َ ؿوَ

ِ  كيَۡرُ  لِلّه
 
ونَ  أ ۚ أَفلَََّ ثبُۡصُُِ َِ َۡلٖ جسَۡكٌُوُنَ فِِ َِ وَمِخَبۡذلَُواْ مِن فضَۡلِهِ  (72) ًبَثَِٔۡكُُ تِوَ اَرَ مِدسَۡكٌُوُاْ فِِ هنَه

 
َۡلَ وَأ ه م

 
لَ مكَُُُ أ َـ ۦ حَ َِ حۡمَخِ ۦ وَمِن ره

وهكُُۡ جضَۡكُصُونَ  َـ َ ٍنَ نُيتُُۡ حزَۡعَُُونَ  (73) وَم ِ لَّه
 
كَاءِٓيَ أ اثوُاْ  (74) وًَوَۡمَ ًيُاَدِيُِّمۡ فَِلَُولُ أٍَنَۡ شَُْ َُ ةٖ صََِِسٗا فلَُويۡاَ  وَىزََؾۡياَ مِن كُِّ أُمه

محَۡقه 
 
وِمُوٓاْ أَنه أ َـ يكَُُۡ فَ َٰ َُ ِ  بصُۡ ُ  لِِلّه ا كَاه ونَ وَضَله ؾَنَۡمُ مه َُ مِنَ  (75) واْ ًفَۡتََُ مۡ  وَءَاثٌََُۡ َٰ صُونَ كَانَ مِن كوَۡمِ مُوسََٰ فبَلَىَٰ ؿوَيَۡهِ نه كَ َٰ

ّ
۞ا

نه 
ّ
ك لََ ثفَۡصَحۡ  ا َُ ك كوَۡمُ ذۡ كاَلَ لََُّ

ّ
ةِ ا ملُۡوه

 
عۡبَةِ أُوْلِِ أ ُـ مۡ

 
ك مخَيَوُٓأُ تِب َُ نه مَفَاتََِ

ّ
ٓ ا مكٌُۡوُزِ مَا

 
َ  أ لِلّه

 
مفَۡصِ  أ

 
ةُّ أ ِ فِيمآَ  (76) حِينَ لََ يُحِ تخۡفَ

 
وَأ
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ُ  ءَاثىَٰمَ  لِلّه
 
ٓ أَحۡسَنَ  أ ََا  وَأَحۡسِن كََِ ۡ ه لدُّ

 
لْۡٔدِٓصَةَ  وَلََ ثًَسَ هعََِبَمَ مِنَ أ

 
ارَ أ لده

 
ُ  أ لِلّه

 
نه  أ

ّ
لَْۡرۡضِ  ا

 
مفَۡسَادَ فِي أ

 
ِ أ مَ  وَلََ ثبَۡف َۡ َ م

ّ
َ  ا لِلّه

 
لََ  أ

ممُۡفۡسِسٍِنَ 
 
ةُّ أ همَآ أُ  (77) يُحِ ه

ّ
لََۡ أَنه كاَلَ ا ۡـ َ ك ؿلََىٰ ؿِلٍَۡ ؾِيسِيٓۚ أَوَ ممَۡ ً َُ َ  وثُِذُ لِلّه

 
َُ  أ وَ أَصَسُّ مٌِۡ ُُ ملُۡصُونِ مَنۡ 

 
ۦ مِنَ أ لََْ مِن كبَۡلِهِ ُۡ كسَۡ أَ

ممُۡجۡصمُِونَ 
 
مُ أ اۚ وَلََ ٌسُۡـلَُ ؾَن ذُهوُبِهِ ٗـ ةٗ وَأَنۡثََُ جََۡ ۦ   (78) كوُه َِ ۦ فِي زًًِذَِ َِ َۡتَ  فرََصَجَ ؿلََىٰ كوَۡمِ وَ ََا ًَ َٰ ۡ ه لدُّ

 
ََوٰةَ أ محَۡ

 
ٍنَ ٍصًُِسُونَ أ ِ لَّه

 
كاَلَ أ

و حَغٍّ ؾَؼِيٖ  ك لََُّ َُ ه ه
ّ
صُونُ ا لََۡ وًَوۡكَُُۡ زوََابُ  (79) ميَاَ مِثلَۡ مَآ أُوتِيَ كَ َٰ ِـ مۡ

 
ٍنَ أُوثوُاْ أ ِ لَّه

 
ِ  وَكاَلَ أ لِلّه

 
وِحٗاۚ وَلََ  أ ِّمَنۡ ءَامَنَ وَعََِلَ ظَ َٰ ذَيۡرّٞ م

 ٓ ونَ ًوُلَهىِٰاَ بَُِ معه َٰ
 
لَه أ

ّ
ك مِن دُونِ  (80) ا َُ َ وه ك مِن فِئةَٖ ًيَصُُُ لَْۡرۡضَ فمََا كَانَ لََُّ

 
ٍِ أ ۦ وَتِسَارِ َِ ِ  فرََسَفٌۡاَ تِ لِلّه

 
وَمَا كَانَ مِنَ  أ

ممُۡيخصٍَُِِنَ 
 
لَْۡمۡسِ ًلَُوموُنَ وٍَكََۡنَه  (81) أ

 
ك تِب َُ َ ٍنَ ثمََيهوۡاْ مَكََه ِ لَّه

 
َ  وَأَظۡبَحَ أ لِلّه

 
ۦ وًَلَۡسِرُ  موَۡلََٓ أَن ًبَۡ  أ ٍِ زۡقَ مِمَن ٌضََاءُٓ مِنۡ ؾِبَادِ مصِّ

 
سُطُ أ

نه  ُ  مه لِلّه
 
فِصُونَ  أ مكَۡ َٰ

 
ك لََ ًفُۡوِحُ أ َُ ه ياَ مرََسَفَ تِياَ  وٍَكََۡهَ َۡ َ لَْۡرۡضِ وَلََ  (82) ؿوَ

 
ا فِي أ ٍنَ لََ ٍصًُِسُونَ ؿوُوُّٗ ِ وُِاَ نلَِّه َـ لْۡٔدِٓصَةُ نََۡ

 
ارُ أ لده

 
ثِلَْۡ أ

لِبةَُ نِومُۡخهلِينَ فَ  َـ َٰ مۡ
 
ـاَتِ  (83) سَادٗاۚ وَأ ِِّ مسه

 
ٍنَ عََِووُاْ أ ِ لَّه

 
ِّئةَِ فلَََّ يَُۡزَى أ ُ مسه

 
نَۡاَ  وَمَن خَاءَٓ تِب ك ذَيۡرّٞ مِّ يةَِ فلََهُ محَۡس َ

 
لَه مَا كَاهوُاْ مَن خَاءَٓ تِب

ّ
 ا

مَووُنَ  ۡـ َ ملُۡصۡءَانَ  (84) ً
 
َۡمَ أ َ ي فصََضَ ؿوَ ِ لَّه

 
نه أ

ّ
لٖ ا وَ فِي ضَوَ َٰ ُُ مُِۡسَىٰ وَمَنۡ 

 
ٓ أَؿلََُۡ مَن خَاءَٓ تِب بِّّ ادٖۚ كلُ ره َـ لَىٰ مَ

ّ
كَ ا مصََادُّٓ

بِينٖ  ن (85) مُّ لَه رَحۡمَةٗ مِّ
ّ
ةُ ا مكِۡذَ َٰ

 
َۡمَ أ َ م

ّ
فِصٍِنَ  وَمَا نُيتَ حصَۡحُوٓاْ أَن ًوُلۡىَٰٓ ا ِّوكَۡ َٰ ِّمَ  فلَََّ حكَُوىنَه ػَِيِٗرا ن ت همَ ؾَنۡ وَلََ ًعَُ  (86) ره ه سُّ

ِ  ءَاًَ َٰتِ  لِلّه
 
لَىٰ  أ

ّ
دۡعُ ا

 
مَ  وَأ َۡ َ م

ّ
ذۡ أُىزمِتَۡ ا

ّ
سَ ا ۡـ َ ممُۡشۡۡنِِينَ  ت

 
ِّمَ  وَلََ حكَُوىنَه مِنَ أ ِ  وَلََ ثسَۡعُ مَؽَ  (87) رَت لِلّه

 
وَۚ  أ ُُ لَه 

ّ
ََ ا مَ َٰ

ّ
ِاً ءَادَصََۘ لََٓ ا مَ َٰ

ّ
ا

 
ّ
محُۡكُُۡ وَا

 
كۚ لََُّ أ َُ لَه وَجَُۡ

ّ
الِكٌ ا َُ ءٍ  ۡ ََ ونَ كُُّ  ُـ َِ حصُۡحَ َۡ َ  (88) م
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Appendix 2: Translation of Surah Al-Qasas by Khan & Al-Hilali   

     Tâ-Sîn-Mîm (1) These are the Verses of the manifest Book (that makes clear truth from 

falsehood, good from evil). (2)  We recite to you some of the news of Mûsâ (Moses) and 

Fir‗aun (Pharaoh) in truth, for a people who believe (in this Qur‘ân, and in the Oneness of 

Allâh). (3) Verily, Fir‗aun (Pharaoh) exalted himself in the land and made its people sects, 

weakening (oppressing) a group (i.e. Children of Israel) among them: killing their sons, and 

letting their females live. Verily, he was of the Mufsidûn(i.e. those who commit great sins and 

crimes, oppressors, tyrants). (4) And We wished to do a favour to those who were weak (and 

oppressed) in the land, and to make them rulers and to make them the inheritors, (5) And to 

establish them in the land, and We let Fir‗aun (Pharaoh) and Hâmân and their hosts receive 

from them that which they feared. (6) And We inspired the mother of Mûsâ (Moses): (telling): 

"Suckle him [Mûsâ (Moses)], but when you fear for him, then cast him into the river and fear 

not, nor grieve. Verily, We shall bring him back to you, and shall make him one of (Our) 

Messengers." [Tafsir Al-Qurtubi] (7) Then the household of Fir‗aun (Pharaoh) picked him up, 

that he might become for them an enemy and a (cause of) grief. Verily, Fir‗aun (Pharaoh), 

Hâmân and their hosts were sinners. (8) And the wife of Fir‗aun (Pharaoh) said: "A comfort 

of the eye for me and for you. Kill him not, perhaps he may be of benefit to us, or we may 

adopt him as a son." And they perceived not (the result of that).(9) And the heart of the 

mother of Mûsâ (Moses) became empty [from every thought, except the thought of Mûsâ 

(Moses)]. She was very near to disclose his (case, i.e. the child is her son), had We not 

strengthened her heart (with Faith), so that she might remain as one of the believers. (10) And 

she said to his [Mûsâ‘s (Moses)] sister: "Follow him." So she (his sister) watched him from a 

far place secretly, while they perceived not. (11) And We had already forbidden (other) foster 

suckling mothers for him, until she (his sister came up and) said: "Shall I direct you to a 

household who will rear him for you, and look after him in a good manner?" (12) So did We 

restore him to his mother, that her eye might be comforted, and that she might not grieve, and 

that she might know that the Promise of Allâh is true. But most of them know not. (13) And 

when he attained his full strength, and was perfect (in manhood), We bestowed on 

him Hukm (Prophethood and right judgement of the affairs) and religious knowledge [of the 

religion of his forefathers i.e. Islâmic Monotheism]. And thus do We reward 

the Muhsinûn (i.e. good doers.) (14) And he entered the city at a time of unawareness of its 

people: and he found there two men fighting, - one of his party (his religion - from the 

Children of Israel), and the other of his foes. The man of his (own) party asked him for help 

against his foe, so Mûsâ (Moses) struck him with his fist and killed him. He said: "This is 

of Shaitan‘s (Satan) doing: verily, he is a plain misleading enemy." (15) He said: "My Lord! 

Verily, I have wronged myself, so forgive me." Then He forgave him. Verily, He is the Oft-

Forgiving, the Most Merciful. (16) He said: "My Lord! For that with which You have 

favoured me, I will never more be a helper of the Mujrimûn (criminals, disbelievers, 

polytheists, sinners)!" (17) So he became afraid, looking about in the city (waiting as to what 

will be the result of his crime of killing), when behold, the man who had sought his help the 

day before, called for his help (again). Mûsâ (Moses) said to him: "Verily, you are a plain 

misleader!" (18) Then when he decided to seize the man who was an enemy to both of them, 

the man said: "O Mûsâ (Moses)! Is it your intention to kill me as you killed a man yesterday? 

Your aim is nothing but to become a tyrant in the land, and not to be one of those who do 

right."(19) And there came a man running, from the farthest end of the city. He said: "O Mûsâ 

(Moses)! Verily, the chiefs are taking counsel together about you, to kill you, so escape. 
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Truly, I am one of the good advisers to you." (20) So he escaped from there, looking about in 

a state of fear. He said: "My Lord! Save me from the people who are Zâlimûn (polytheists and 

wrong-doers)!" (21) And when he went towards (the land of) Madyan (Midian), he said: "It 

may be that my Lord guides me to the Right Way." ? (22) And when he arrived at the water (a 

well) of Madyan (Midian) he found there a group of men watering (their flocks), and besides 

them he found two women who were keeping back (their flocks). He said: "What is the matter 

with you?" They said: "We cannot water (our flocks) until the shepherds take (their flocks). 

And our father is a very old man." (23) So he watered (their flocks) for them, then he turned 

back to shade, and said: "My Lord! truly, I am in need of whatever good that You bestow on 

me!" (24) Then there came to him one of the two women, walking shyly. She said: "Verily, 

my father calls you that he may reward you for having watered (our flocks) for us." So when 

he came to him and narrated the story, he said: "Fear you not. You have escaped from the 

people who are Zâlimûn (polytheists, disbelievers, and wrong-doers)." (25) And said one of 

them (the two women): "O my father! Hire him! Verily, the best of men for you to hire is the 

strong, the trustworthy." (26) He said: "I intend to wed one of these two daughters of mine to 

you, on condition that you serve me for eight years; but if you complete ten years, it will be (a 

favour) from you. But I intend not to place you under a difficulty. If Allâh wills, you will find 

me one of the righteous." (27)  He [Mûsâ (Moses)] said: "That (is settled) between me and 

you: whichever of the two terms I fulfil, there will be no injustice to me, and Allâh is Surety 

over what we say." (28) Then, when Mûsâ (Moses) had fulfilled the term, and was travelling 

with his family, he saw a fire in the direction of Tûr (Mount). He said to his family: "Wait, I 

have seen a fire; perhaps I may bring you from there some information, or a burning fire-

brand that you may warm yourselves." (29)  So when he reached it (the fire), he was called 

from the right side of the valley, in the blessed place, from the tree: "O Mûsâ (Moses)! Verily 

I am Allâh, the Lord of the ‗Âlamîn (mankind, jinn and all that exists)! (30) "And throw your 

stick!" But when he saw it moving as if it were a snake, he turned in flight, and looked not 

back. (It was said:) "O Mûsâ (Moses)! Draw near, and fear not. Verily, you are of those who 

are secure. (31) "Put your hand in your bosom, it will come forth white without a disease; and 

draw your hand close to your side to be free from the fear (which you suffered from the snake, 

and also your hand will return to its original state). These are two Burhâns (signs, miracles, 

evidence, proofs) from your Lord to Fir‗aun (Pharaoh) and his chiefs. Verily, they are the 

people who are Fâsiqûn (rebellious, disobedient to Allâh) (32) He said: "My Lord! I have 

killed a man among them, and I fear that they will kill me. (33) "And my brother Hârûn 

(Aaron) - he is more eloquent in speech than me: so send him with me as a helper to confirm 

me. Verily I fear that they will belie me." (34) Allâh said: "We will strengthen your arm 

through your brother, and give you both power, so they shall not be able to harm you: with 

Our Ayât (proofs, evidence, verses, lessons, signs, revelations, etc.), you two as well as those 

who follow you will be the victors." ( 35) Then when Mûsâ (Moses) came to them with Our 

Clear Ayât (proofs, evidence, verses, lessons, signs, revelations, etc.), they said: "This is 

nothing but invented magic. Never did we hear of this among our fathers of old." (36) Mûsâ 

(Moses) said: "My Lord knows best him who came with guidance from Him, and whose will 

be the happy end in the Hereafter. Verily, the Zâlimûn (wrong-doers, polytheists and 

disbelievers in the Oneness of Allâh) will not be successful." (37) Fir‗aun (Pharaoh) said: "O 

chiefs! I know not that you have an ilâh (a god) other than me. So kindle for me (a fire), O 

Hâmân, to bake (bricks out of) clay, and set up for me a Sarh (a lofty tower, or palace) in 

order that I may look at (or look for) the Ilâh (God) of Mûsâ (Moses); and verily, I think that 

he [Mûsâ (Moses)] is one of the liars."  (38) And he and his hosts were arrogant in the land, 

without right, and they thought that they would never return to Us. (39) So We seized him and 
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his hosts, and We threw them all into the sea (and drowned them). So behold (O Muhammad 

 what was the end of the Zâlimûn [wrong-doers, polytheists and those whoطٍٝ الله ػ١ٍٗ ٚعٍُ( 

disbelieved in the Oneness of their Lord (Allâh), or rejected the advice of His Messenger 

Mûsâ (Moses).]َ(40)  ػ١ٍٗ اٌغلا And We made them leaders inviting to the Fire: and on the Day 

of Resurrection, they will not be helped. (41) And We made a curse to follow them in this 

world, and on the Day of Resurrection, they will be among Al-Maqbuhûn (those who are 

prevented from receiving Allâh‘s Mercy or any good; despised or destroyed). (42) And indeed 

We gave Mûsâ (Moses) - after We had destroyed the generations of old -the Scripture [the 

Taurât (Torah)] as an enlightenment for mankind, and a guidance and a mercy, that they 

might remember (or receive admonition). (43) And you (O Muhammad  )ٍُطٍٝ الله ػ١ٍٗ ٚعwere 

not on the western side (of the Mount), when We made clear to Mûsâ (Moses) the 

commandment, and you were not among the witnesses.(44) But We created generations [after 

generations i.e. after Mûsâ (Moses)  ,]َػ١ٍٗ اٌغلاand long were the ages that passed over them. 

And you (O Muhammad  )ٍُطٍٝ الله ػ١ٍٗ ٚعwere not a dweller among the people of Madyan 

(Midian), reciting Our Verses to them. But it is We Who kept sending (Messengers). (45) And 

you (O Muhammad  )ٍُطٍٝ الله ػ١ٍٗ ٚعwere not at the side of the Tûr (Mount) when We did 

call: [it is said that Allâh called the followers of Muhammad  ,ٍُطٍٝ الله ػ١ٍٗ ٚعand they 

answered His Call, or that Allâh called Mûsâ (Moses)]. But (you are sent) as a mercy from 

your Lord, to give warning to a people to whom no warner had come before you: in order that 

they may remember or receive admonition. [Tafsir At-Tabarî]. (46) And if (We had) not (sent 

you to the people of Makkah) - in case a calamity should seize them for (the deeds) that their 

hands have sent forth, they would have said: "Our Lord! Why did You not send us a 

Messenger? We would then have followed Your Ayât (Verses of the Qur‘ân) and would have 

been among the believers." (47) But when the truth (i.e. Muhammad  ٍُطٍٝ الله ػ١ٍٗ ٚعwith his 

Message) has come to them from Us, they say: "Why is he not given the like of what was 

given to Mûsâ (Moses)? Did they not disbelieve in that which was given to Mûsâ (Moses) of 

old? They say: "Two kinds of magic [the Taurât (Torah) and the Qur‘an], each helping the 

other!" And they say: "Verily in both we are disbelievers." (48) Say (to them, O Muhammad 

 Then bring a Book from Allâh, which is a better guide than these two [theطٍٝ الله ػ١ٍٗ ٚعٍُ(: "

Taurât (Torah) and the Qur‘an], that I may follow it, if you are truthful." (49) But if they 

answer you not (i.e. do not bring the Book nor believe in your doctrine of Islâmic 

Monotheism), then know that they only follow their own lusts. And who is more astray than 

one who follows his own lusts, without guidance from Allâh? Verily Allâh guides not the 

people who are Zâlimûn (wrong-doers, disobedient to Allâh, and polytheists).  (50) And 

indeed now We have conveyed the Word (this Qur‘ân in which is the news of everything) to 

them, in order that they may remember (or receive admonition). (51) Those to whom We gave 

the Scripture [i.e. the Taurât (Torah) and the Injeel (Gospel)] before it, they believe in it (the 

Qur‘ân). (52) And when it is recited to them, they say: "We believe in it. Verily, it is the truth 

from our Lord. Indeed even before it we have been from those who submit themselves to 

Allâh in Islâm as Muslims (like ‗Abdullâh bin Salâm and Salmân Al-Farisî) (53) These will 

be given their reward twice over,
 
because they are patient, and repel evil with good, and spend 

(in charity) out of what We have provided them.(54) And when they hear Al-Laghw (dirty, 

false, evil vain talk), they withdraw from it and say: "To us our deeds, and to you your deeds. 

Peace be to you. We seek not (the way of) the ignorant."  (55) Verily you (O Muhammad  ٍٝط

 guide not whom you like, but Allâh guides whom He wills. And He knows bestالله ػ١ٍٗ ٚعٍُ( 

those who are the guided. (56) And they say: "If we follow the guidance with you, we would 

be snatched away from our land." Have We not established for them a secure sanctuary 

(Makkah), to which are brought fruits of all kinds, a provision from Ourselves, but most of 
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them know not. (57) And how many a town (population) have We destroyed, which was 

thankless for its means of livelihood (disobeyed Allâh, and His Messengers, by doing evil 

deeds and crimes)! And those are their dwellings, which have not been inhabited after them 

except a little. And verily! We have been the inheritors. (58) And never will your Lord 

destroy the towns (populations) until He sends to their mother town a Messenger reciting to 

them Our Verses. And never would We destroy the towns unless the people thereof 

are Zâlimûn (polytheists, wrong-doers, disbelievers in the Oneness of Allâh, oppressors and 

tyrants). (59) And whatever you have been given is an enjoyment of the life of (this) world 

and its adornment, and that (Hereafter) which is with Allâh is better and will remain forever. 

Have you then no sense? (60) Is he whom We have promised an excellent promise (Paradise) 

- which he will find true - like him whom We have made to enjoy the luxuries of the life of 

(this) world, then on the Day of Resurrection, he will be among those brought up (to be 

punished in the Hell-fire)? (61) And (remember) the Day when He will call to them and say: 

"Where are My (so-called) partners whom you used to assert?" (62) Those about whom the 

Word will have come true (to be punished) will say: "Our Lord! These are they whom we led 

astray. We led them astray, as we were astray ourselves. We declare our innocence (from 

them) before You. It was not us they worshipped." (63) And it will be said (to them): "Call 

upon your (so-called) partners (of Allâh)", and they will call upon them, but they will give no 

answer to them, and they will see the torment. (They will then wish) if only they had been 

guided! (64) And (remember) the Day (Allâh) will call to them, and say: "What answer gave 

you to the Messengers?" (65) Then the news of a good answer will be obscured to them on 

that day, and they will not be able to ask one another.(66) But as for him who repented (from 

polytheism and sins), believed (in the Oneness of Allâh, and in His Messenger Muhammad 

 and did righteous deeds (in the life of this world), then he will be amongطٍٝ الله ػ١ٍٗ ٚعٍُ(, 

those who are successful. (67) And your Lord creates whatsoever He wills and chooses: no 

choice have they (in any matter). Glorified be Allâh, and exalted above all that they associate 

(as partners with Him). (68) And your Lord knows what their breasts conceal, and what they 

reveal. (69) And He is Allâh: Lâ ilâha illa Huwa (none has the right to be worshipped but He), 

all praises and thanks be to Him (both) in the first (i.e. in this world) and in the last (i.e. in the 

Hereafter). And for Him is the Decision, and to Him shall you (all) be returned. (70) Say (O 

Muhammad " :)ٍُطٍٝ الله ػ١ٍٗ ٚعTell me! If Allâh made the night continuous for you till the 

Day of Resurrection, which ilâh (god) besides Allâh could bring you light? Will you not then 

hear?" (71) Say (O Muhammad " :)ٍُطٍٝ الله ػ١ٍٗ ٚعTell me! If Allâh made the day continuous 

for you till the Day of Resurrection, which ilâh (god) besides Allâh could bring you night 

wherein you rest? Will you not then see?" (72) It is out of His Mercy that He has made for 

you the night and the day that you may rest therein (i.e. during the night) and that you may 

seek of His Bounty (i.e. during the day) - and in order that you may be grateful. (73) And 

(remember) the Day when He (your Lord - Allâh) will call to them (those who worshipped 

others along with Allâh), and will say: "Where are My (so-called) partners, whom you used to 

assert?"(74) And We shall take out from every nation a witness, and We shall say: "Bring 

your proof." Then they shall know that the truth is with Allâh (Alone), and the lies (false 

gods) which they invented will disappear from them. (75) Verily, Qârûn (Korah) was of 

Mûsâ‘s (Moses) people, but he behaved arrogantly towards them. And We gave him of the 

treasures, that of which the keys would have been a burden to a body of strong men. 

Remember when his people said to him: "Do not exult (with riches, being ungrateful to 

Allâh). Verily Allâh likes not those who exult (with riches, being ungrateful to Allâh). (76) 

"But seek, with that (wealth) which Allâh has bestowed on you, the home of the Hereafter, 

and forget not your portion of lawful enjoyment in this world; and do good as Allâh has been 
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good to you, and seek not mischief in the land. Verily, Allâh likes not the Mufsidûn (those 

who commit great crimes and sins, oppressors, tyrants, mischief-makers, corrupters)." (77) He 

said: "This has been given to me only because of the knowledge I possess." Did he not know 

that Allâh had destroyed before him generations, men who were stronger than him in might 

and greater in the amount (of riches) they had collected? But the Mujrimûn (criminals, 

disbelievers, polytheists, sinners) will not be questioned of their sins (because Allâh knows 

them well, so they will be punished without being called to account). (78) So he went forth 

before his people in his pomp. Those who were desirous of the life of the world, said: "Ah, 

would that we had the like of what Qârûn (Korah) has been given! Verily he is the owner of a 

great fortune."  (79) But those who had been given (religious) knowledge said: "Woe to you! 

The Reward of Allâh (in the Hereafter) is better for those who believe and do righteous good 

deeds, and this none shall attain except those who are As-Sâbirûn (the patient in following the 

truth)." (80) So We caused the earth to swallow him
 
and his dwelling place. Then he had no 

group or party to help him against Allâh, nor was he one of those who could save 

themselves. (81) And those who had desired (for a position like) his position the day before, 

began to say: "Know you not that it is Allâh Who enlarges the provision or restricts it to 

whomsoever He pleases of His slaves. Had it not been that Allâh was Gracious to us, He 

could have caused the earth to swallow us up (also)! Know you not that the disbelievers will 

never be successful. (82) That home of the Hereafter (i.e. Paradise), We shall assign to those 

who rebel not against the truth with pride
 
and oppression in the land nor do mischief by 

committing crimes. And the good end is for the Muttaqûn (the pious). (83) Whosoever brings 

good (Islâmic Monotheism along with righteous deeds), he shall have the better thereof; and 

whosoever brings evil (polytheism along with evil deeds), then those who do evil deeds will 

only be requited for what they used to do.(84) Verily, He Who has given you (O Muhammad 

 the Qur‘an (i.e. ordered you to act on its laws and to preach it to others) willطٍٝ الله ػ١ٍٗ ٚعٍُ( 

surely bring you back to Ma‗âd (place of return, either to Makkah or to Paradise after your 

death). Say (O Muhammad " :)ٍُطٍٝ الله ػ١ٍٗ ٚعMy Lord is Aware of him who brings guidance, 

and of him who is in manifest error." (85) And you were not expecting that the Book (this 

Qur‘ân) would be sent down to you, but it is a mercy from your Lord. So never be a supporter 

of the disbelievers. (86) And let them not turn you (O Muhammad  )ٍُطٍٝ الله ػ١ٍٗ ٚعaway from 

(preaching) the Ayât (revelations and verses) of Allâh after they have been sent down to you: 

and invite (men) to (believe in) your Lord
 
and be not of Al-Mushrikûn (those who associate 

partners with Allâh, e.g. polytheists, pagans, idolaters, and those who disbelieve in the 

Oneness of Allâh and deny the Prophethood of Messenger Muhammad .)ٍُ(87) طٍٝ الله ػ١ٍٗ ٚع 

And invoke not any other ilâh (god) along with Allâh: Lâ ilâha illa Huwa (none has the right 

to be worshipped but He). Everything will perish save His Face. His is the Decision, and to 

Him you (all) shall be returned.(88)  

 


